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Introduction 
A. The Roots of nationa lism in Israel. 
Foundation of the national as well as 
the religious life traced to some his-
toric event, the exodus from Egypt. 
:p.1-4 
:P. 5-39 
B. Development of the National Consciousness. 
1. Nation of Israel emerges at juncture be-
tween Canaanite civilization and Israel's 
nomadic ideals of government and God. 
2. The period of the Judges ( 1200-1030l 
(a) Independent tribes not yet weld.ed 
into a nation. 
(b) Temporary National unity in wars led 
by 
(1) Deborah, the Prophetess, against 
northern Canaanites. 
{ 2) Gideon, against the 'Micl.ianites. 
3. Establishment of the Monarchy; the United 
Kingdom ( 1030-937) 
(a} Under .Saul, anointed king of Israel, 
the sca ttered tribes first united into 
a nation. 
(b) Under King David the nation Israel 
firmly cemented as a nation. 
(1) Jerusalem becomes seat of na-
tional worship and of the cen-
tral government. 
(c) Under Solomon 
(1) Religious purity of nation 
wanes as foreign gods are 
tolerated. 
II 
( 2) Entangling po l i ti .ca,~ alliances 
made with other nations making 
causes of disintegration appar-
ent. 
4. Division of the Nation into Northern and 
Southern Kingdoms (937-750) 
(a) Causes of the Division 
(l} Rehoboam, Solomon's son threat-
ens to rule with oriental des-
potism. 
(2) The prophets, Ahijah, encour-
ages dissenting tribes, prefers 
division of kingdom to loss of 
liberty a nd of purity of the 
religion of Yahweh which he 
believes to be menaced. 
(bl Political consequences 
(1) National unity permanently 
sundered, constant warfare 
. between Israel and Judah un-
til 9th Century. 
(2) In Israel .central governments 
lacking; in Judah kingship 
remained hereditary in Davidic 
line. 
5. Ninth Century Prophets and their Influence 
on National life. 
{ 1} The prophe·t Iv1i.caiah stands out in 
contrast to r 1 bber stamp prophets 
of royalty. 
( 2} Elijah, belieYing unity of nation 
and religion threatened stirs up 
reaction against Tyrian Baal. 
(3) Elisha stirs up bloody revolution 
of Jehu blott ing out Ahab and his 
house and the vvorship of the Tyrian 
Baal. 
6. Samaria Falls (72U the Kingdom of Israel 
is no more a Nation. (a) The prophets i~os and Hosea declare 
that 
( 1} Yahweh' s special relation to 
Israel me1ans moral responsibility 
and not l icense. 
H.APTffi II 
III 
( 2} National c:alami ty must follow as 
Yahweh's punishment for disobedi-
ence to moral law. 
(b) The Northern Kingdom, Israel, falls 
in 721 with de~ struction of .Samaria. 
7. Development of nationalism in the 
Kingdom of Judah (736-586) 
(a} Isaiah' s attitude of faith in 
national crise s and Ivricah' s sublime 
summary of tru.e religion ( 6 :8) 
(b) Bitter prophec:y of Nahum against 
Hineveh ( 6 25) 
(c) The effect of the Book of the Law 
on Jewish Na ttonalism. 
(d} The attitude of the Prophet Jeremiah 
to the Nation. 
(e) The Fall of J e:rusalem ( 586) 
(1) Political NcJtion of Judah ex-
tinguisheci. . 
( 2) Judah sur~l" ives shock of dis-
persion, bound together in 
national and racial solidarity 
by religion interpreted by 
the prophets. 
THE HISTORY 0? ISRAEL AFC:1ER THE EXILE .AND p.40-63 
ITS BEi\.R I NG ON EXCLUSIVE NATIOH.AL I SM 
In traduction 
A. National Consciousneas and Racial Solidarity 
strengthened ty DispE:lrsion: 
1. Loss of politica l unity meant 
(a} Intensif ication of common religious 
bond.. {b) Intensifica tion of bond of common 
history and common hope. 
2 . Development of Legalism - helped to 
maintain national identity. 
3. Prophets interpre~ dispersion as divine 
event. 
B. The Exiles return to Jerusalem under 
Zerubbabel {539}. 
CHAPTER III 
IV 
C. Rise of the Party of _the Zealots: Ezra's 
Vis·i t to Judaea ( 458), 
Strict laws enforced with regard to 
na tional exclus iveness in intermar-
riage. 
D. Hehemiah 2 made goverr.!or of Judaean pro.vince, 
pebuilt the walls of _Jerusalem, rekindling 
national enthusiasm. 
E. Exclusiveness a Result of Intense Na tional-
ism Inspired by the "Book of the Law." 
1. The scattered Nat:i.on becomes a Church, 
bound together by racial and religious 
bonds. 
2. Book of Ruth, a protest aga inst extreme 
views with regard to intermarriage with 
foreigners. 
F. Prophetic Literature of Period Bears Marks 
of Ha tional Exclusi v t:mess. 
1. The Prophecy of Obadiah (460) 
2. The Prophecy of Joal (400) 
3. Isaiah 24-27 ( abo 1~t 350 to 330} 
4. The 3o ok of Esther (332) 
5. Zechariah 9-14 ( 3:33) 
6. The Bo ok of Jonah, a Protest against 
Bitter Nationalism ( 300) 
G. The Greek Influence on Hebrew nationalism ( 333f) 
1. Struggle to the death between the pa triotic 
party nloyalists11 and the '' Hellenizers1'. 
2 . The Book of Daniel written to encourage 
nloyalists" with invincicle confidence in 
the final victory of Yahweh' s cause. 
PROGRESS IVE DEVELOPMENT OF THE IDEA OF' GOD p.64-98 
\h(.rl'. ....... -- · 
:FRC!:I 'rHE HEHOTHEI Jl.N OF l:J:OSES TO THE MONO-
THEI AN O:i? THE PROPHET .A.l:'D THE BEARD.-TG 
•· 
In t r aduction: 
A. Early Israelite Crude Ideas of God. 
1. Yahweh, a nomadic tribal war-god. 
(a) Partisan with regard to Israel's 
relation to other nations. 
(b} Israel's enemi es, Yahweh's enemies. 
2. Canaan, Yahweh's :3pecial province. 
v 
B. Nomadic Ideals in Conflict with Civilizat.ion. 
1. Amorite Influence encouraged worship 
of a national god, countenancing 
( a) Universal slav·ery 
(b) Disregard of the common man. 
2. Israelite influenJ-e· encouraged. worship of 
Yahweh, patron of nomadic brotherhood 
icieals, "Mish'pat." 
c. Yahweh in Conflict w:i,th Tu.rian Baal in 9" 
Century. 
1. Elij.ah proclaims Yahweh supreme within 
Isra,el. 
2 . Elijah proclaims Yahweh a jealous God. 
D. Prophetic Conceptio rJ: of God. 
1. Eighth Century prophets, .Amos, Hosea, 
Isaiah and Micah enunciate. 
(a) Complete mora lization of idea of Yahweh 
(b) Dawni ngs of ? a ith in universal rule ~ 
of Yahw eh. 
2. Seventh Century Prophets 
(a) Jeremiah ciiscovers souis relation to 
Yahweh. 
(b) Ezekiel declares the responsibility of 
the i ncl i vidual to Yahweh. 
3. E..o·trt-:..:Exilic Prophet Deutero-Isaiah proclaims 
Ya hweh as the creator God and mora l ruler 
of the universe. 
C ·\PTER IV 
VI 
ROOTS OF D\fTERN.ATION.LLISM IN THE PROPH- p. 99-116 
ETS OF I SR.Ah"L A:t.TD ISRAEL' S MISS I OlT.ARY 
TASK TO THE \fiORLD. 
Introduction 
A. The Basis for the 'Yorld Court (Po s t-exilic) 
Isa iah 2:2-4 
Micah. 4:1-5 
1. An atmosphere of eschatalogical hopes. 
(a) All nations shall worship Ya hweh. 
(b) Universal peace will prevail. 
2. Yahv; eh, the jus t judge between nations 
of the world a t Jerusalem. 
3. Weapons of war transformed into imple-
men ts of agriculture. 
4. Pro sper ity, the result of pea ce. Ea ch 
man "sits under his own vine and fig-
tree." 
B. Basis for a "League of Nations" (160 B. C.) 
Isaiah 25: 18-25 
1. Through Jewish colonists religion of 
Yahweh finds lodgement in Egypt; As-
syrians shall be won. 
2. Knowledge of Yahweh shall bind together 
nations of world, resulting in 
(a) League of previously hostile nations, 
~ssyria, Egyp t and Israel 
(b) Ble ss ing of Yahweh on all three 
nations. 
c. Messianic Hope in Isa iah (Is. 9.1 ~ 
1. King shall establish and uphold kingdom 
with jus tice a nd r~ghteousness. 
2. Peace shall be universa l. 
VII 
D. Israel's Missionary Task to the World 
In Songs of the "Suffering Servant", 
Deutero-Isaiah (post-exilic} 
(Is. 42:1-4:49:1-6, 50:4-9-52:13-53:12) 
declares: 
1. Israel to be Yahweh's witness in the 
world, ".A light to lighten the Gentiles. 11 
2. Vicarious sufferings of &ervant, Israel, 
have been for sins of the nations. 
3. Thereby Yahweh revealed as one Creator 
and Redeemer of the world. 
E. Religion Becomes Contagious (Post-exilic) 
f Zech. 2: lll;8: 18-23~ 
( :rsaiah 25: 6-8) 
F. Fai thfuln.ess of the Heathen {Persian :Period) 
Malachi 1:11. 
1. Contrasted with faitlues~ess of Hebrews 
to Yahweh. 
2. Commended by the Eternal. 
G. Jonah, the Obstinate Missionary ( 300 B. c.) 
The author portrays 
1. The infinite love and compassion of God 
for all peoples. 
2. His willingness to pardon all who crave 
mercy, irrespective of race. 
3. The Israelite s di vinely commissioned to 
proclaim Him t o the nations. 
H. Yahweh's J3'e-ast f r All Nations ( 300} Is. 25.6-8 
Tender presentat i on of Yahweh's relation to 
all na tions. 
I. The Messianic emphasis in the tfBook of 
Daniel · (160) and its influence on Christ. 
COMPREHENSIVE SUMMARY. 
Practical Inference. 
p.ll7-1 
Nati onalism must give way to International ~h"""·-·-
BIBLIOGRAPHY. 
• 
INTRODUCTION 
nrn the twentieth century, war will be dead, 
Frontier boundaries will be dead, 
Hatred will be dead, 
Dogmas will be dead, 
Man will live 
He will possess something higher than these: 
A Great Country, the ~ hole Earth, 
A Great Hope, the Whole Heaven. 11 ( 1) 
Thus did Victor Hugo prophesy as he l ooked ahead to the dawn-
ing of our day. But the first quarter of the Twentieth Century 
has passed into history, bearing the s cars of the most tragic 
and the most gigantic international ca taclysm in the history 
of the world. The following extracts from the Manual "Hand to 
Hand Fighting - A System of Personal Defense for the Soldier" 
will bring vividly to our attention t he means by which nine 
years ago, we were engaged in the task of establishing inter-
national brotherhood: (2) 
'tThe chief weapon of attack for the neck is the 
foot - - - Never give the enemy a chance to recover after he 
is thrown, but stamp upon the neck wit h the foot. Don't kick, 
but jump on it with the full weight of the body." 
("Note- The natural tendency is to kick the fallen 
enemy. This is not quite as effective as the stamp using the 
• body weight. 1t). 
---------------------~---------~~------------------------------
(1) source unknown. 
( 2) See ''Great Crusades and Real Things" by Stanley High in 
''The . World' Tomorrown, March, 1926. 
• 
• 
"Catoh the opponent by the head (using the fingers 
to gouge out the eyes.) :Pull the head backward with a snap • 
2 
"Juiil]? quickly to the near s i de of the fallen opponent, 
shift the body weight momentarily to the leg farthest from the 
head, spring forward, landing on the neck under the chin with 
the other foot, keeping the leg stiff and throwing all of the 
weight onto the stamping foot. tt 
The grim war-system still has the world in its grip 
and enormously expensive preparations for War are still being 
made. National policies are still dominated by reliance upon 
war as a final resort for maintaining na tiona l security and 
national honor and for settling international differences. 
What is necessary is the ''complete transformation of the spirit 
of nations, the creation of the will to justice and peace - - -
International disputes which involve t he risk of war and cannot 
be solved by the regular processes of diplomacy should be sub-
mitted to impartial international tribunals. Wars should be 
outlawed by international law, endorsed by the legislatures 
of every civilized country." ( 1) 
After this world upheaval, the nations participating 
have begun in desperation to attempt to discover a permanent 
basis for world peace which has resulted in the building up 
of a World Court as well as the formation of a League of Nations 
which will help to prevent nations from rushing headlong into 
warfare without thoughtful deliberation. The thought of an 
international permanent congress of nations is not a new one 
for in 1797 Kant in "Metaphysic~ of Mora ls" elaborated this 
------------------------------------ - ---------~---------------( 1) International Goodwill, the Ideal a.n d Task for the Churches 
program for 1924 adopted by the F~deral Council of the 
Churchs s o·f Christ in Amari ca, 
• 
• 
idea as the only means of safe-guarding world peace. 
In his ''La Jeune Suisse" (1835-36} 1\ITazzine writes: 
"Humanity is the association of nationalities, the alliance 
of the peoples in order to work out their missions in peace 
3 
and love; the organization of free and equal peoples that 
shall advance without hindrance or impediment -- each support-
ing and profiting by the other's aid toward the progressive 
development of one line or the thought of God, the line in-
scribed by Him upon the cradle, the pa st life, the national 
idiom and the physiognomy of each. The ruling principle of 
international law will no longer be t o secure the weakness 
of others, but the amelioration of all through the work of 
all: the progress of each for the benefit of others.'' ( 1) 
The Infiltration of Prophetic Ideals 
Today perhaps more than ever before there are many 
who believe in international cooperation as the solution of the 
world strife. We believe that the modern progress along the 
lines of international cooperation as expressed in the ideals 
of the World Court and the League of Nations seems to point 
the way out of the present international turmoil; we further 
believe that the germ plasm or the bas ic principles of this 
f~tV'\r~· 
cooperation of the lifations of the World is to be found waY 
ba.ck in the teachings of the great spiritual Hebrew seers. 
T~erefore it is our purpose to make an historical investiga-
----~~------------~-------~-----------------------------------
( 1) IfJazz ini -- Life and Writings III. pp. 13 ff. 
• 
• 
4 
tion of the Old Testament to see in how far the teachings of 
the literary prophets of Israel contr i bute to this practical 
end • 
We shall first paint a background indicating the be-
ginning, the development and the resul ts of the intense nation-
alism peculiar to Israel; we shall then trace the development 
of the idea of God from the primitive ideas of nomadic tribes 
to the prophetic conception of the Yahweh of Israel as the 
moral ruler of the universe: namely, t he progressive revelation 
of Ya.hweh from the henotheism ( 1} of :Moses to the monotheism ( 2) 
of the prophets. Only as we shall have firmly established in 
our minds the background of extreme na t i onalism of the Hebrews 
and the prophets' lofty ethical concep t i on of Yahweh are we 
prepared to catch the significant foregleams of world-brother-
hood, which the prophets pictured, when nationalism shall have 
given way to internationalism, and the Yahweh of Israel shall 
have become the God and Savior of the whole world • 
----------------------~----------------------------------------
( 1) One God for each tribe. 
-~~------------~-~---~------~------------------------~---------
( 2) One God for the World. 
• 
• 
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THE ROOTS, DEVELOPMEUT , Jl...lill FRUITS OF D\fTEUSE NATIO :i'V~LISM I N" I SRAEL 
In traduction 
In order to picture the for egleams of internationalism 
as seen through the eyes of the prophets of Israel let us first 
sketch as a background the reasons fo r , and the results of, 
the intense nationalism peculiar to I srael. 
What do we mean by the term nationalism? Nations are 
formed of agglomerations of tribes or peoples, either with a 
common ethnic stock or of different s t ocks fused by long inter~ 
course. These are bound together by a common language, by 
common religious ideals, by a common geographical home which 
in time develop sentiment of political solidarity and conscious-
ness of kind. 
"The case of the Hebrew nati on is unique. It is that 
of a nation strong, capable, strictly cohesive with no political 
aspirations, relying exclusively on t he bonds of race, history, 
literature and religious customs. r• ( 1) 
What was the reason for this unique sense of nation-
alism in the Hebrew nation? From the beginning of the national 
life Israel felt herself a nation chosen by her God, Yahweh, 
to be His people. This gave her a s-ense of superiority over 
the other nations that caused her sense of exclusiveness up to 
-------------------------------~-------------------------------
(1) Peritz -- o. T. History p. 65 
• 
• 
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the time of the exile; after the exile when the political life 
of the nation was no more, the scatter ed members of the Hebrew 
race, bound together by a common history, literature and re-
ligious observances kept themselves aloof from the heathen 
worship and practices, in order to keep their life and religion 
pure from contamination; they held tenaciously to the observance 
of the Mosaic Law and looked for the Messianic Era, still be-
lieving themselves to be the chosen p eople of Yahweh. 
The Roots of nationalism in Israel (The Exodus. 1200} 
11 Mo st of the religions of antiquity look upon the 
gods as the actual physical ancestors of their worshippers 
connected with them by ties of actual kinship.'' ( 1} In con-
trast to this we find in the Biblical record that Israel and 
Jehovah became connected by a solemn covenant at Mt. Horeb-
Sinl_a1 at the dramatic beginning of the history of Israel when 
Yahweh as well as Moses, heard the cry of the children of Israel 
in the bondage of Egyptian slavery and liberated them by His 
power and guidanoe. (Exodus 2-4). Jehovah said to Moses, ni 
have surely seen the affliction of my people that are in Egypt, 
and have heard their ory by reason of their task masters; for I 
know their sorrow; and I am come down to deliver them out of 
the hand of the Egyptians and to bring them up out of that land 
into a good land and a large •••••••••••••••• and now behold, 
the cry of the children of Israel is come unto me: moreover, I 
--~------------------------------~-~----------------------------
(1) Wallis-- Sociological study of the Bible p. 80 
• 
• 
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have seen the oppression wherewith the Egyptians oppress them. 
Come now therefore, and I will send thee unto Pharaoh, that 
thou mayest bring forth my people, the children of Israel out 
of Egypt -- When thou hast brought forth the children of Israel 
out of .t;gypt .ye shall serve God upon the mountain." (Exodus 
3:7-10, 12) 
Throughout Hebrew literature there is constant ref-
erence made to Israel's residence in Egypt, her enslavement 
and the Divine deliverance. Peritz points out that while the 
monuments have so far not furnished any confirmation to these 
events it may be confidently asserted that no nation would in-
vent such a story of disgraceful slavery regarding itself. (1} 
"The historical character of the deliverance is 
confirmed by the short and simple poetic utterance of ~xodus 
15:21 
Leader: 'Sing to Yahweh, for he exalted himself highly, 
People: 'Horses and chariots he cast into the sea.' 
In the most critical moment when escape from Egypt 
seemed impossible Yahweh had come to their aid, and this was re-
membered in all the ages as the day when Yahweh saved His people 
· Israel. This was then the birthday of the Hebrew nation, the be-
ginning of the Hebrew national histor y, as much as the signing 
of the Declaration of Independence was the beginning of the 
American Republic.'' ( 1) 
(1) Peritz o. T. History p. 65 
• 
• 
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The Covenant at Horeb-Sin~ai 
Moses' destination in starting from Egypt was "the 
mountain of God, Horeb Sin\ai. It was here that Moses had 
heard of Yahweh (.1} from the Midianites and it was here that 
he brought the Israelites to form a covenant with Yahweh at 
Horeb-Sin\ai. Yahweh became the God of Israel, and Israel 
Yahweh's people. For Yahweh claimed Israel because He had 
delivered them from Egyptian bondage and Israel's moral ob-
\" ligation was to be true to Him. The · writer of the Book of 
Exodus expresses the condition on which Yahweh will keep his 
special covenant relation with Israel: 
rtAnd Moses went up unto God, and Yahweh called unto 
him out of the mountain saying, Thus shalt thou say to the 
house of Jacoc and tell the children of Israel. You have 
seen what I did unto the Egyptians, and how I bore you on 
eagles' wings and brought you unto myself. Now, therefore, 
if ye will obey my voice indeed, and keep my covenant, then 
ye shall be my own possession from among all peoples: for all 
the earth is mine: and ye shall be unto me a kingdom of priests 
and a holy nation. " (Ex:odus 19:3-6) 
( 1) Note: All. three sources of the J., E., and P. documents 
agree that it is the God of the fathers who 
appeared to Moses. E. a l so says that Yahweh 
is the God of the father s . In J. the name of 
Yahweh is familiar throughout from the creation 
( Ex:odus 22: 14) P. says that while Moses was among 
the Kenites that he learned the new name of God, 
Yahweh. "I appeared unto .Abraham, unto Isaac, and 
unto Jacob, as God Almighty (El Shaddai); but by 
my name Yahweh I was not known to them." (Exodus 
6 :13) 
• 
• 
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As a result we find that rel igion penetrates even 
the most secular phases of Hebrew life a nd gives a spiritual 
outlook to every important utterance of the Hebrew nation • 
Even in its most primitive stages Hebr ew life was religious, 
for the foundation both of the state and of its worship is to 
be traced to the same historic event -- the Exodus from Egypt. 
Development of the National Consciousness 
When the Israelites entered Canaan they were typical 
nomads, for their only contact with t he civilization of Egypt 
had been one of industrial exploitati on. Their first contact 
with civilization came with their se t t l ement in Canaan which 
largely influenced their subsequent political, socia l, indus-
trial, moral and religious life. The nomads were herdsmen, 
while the Canaanites engaged also in agriculture; hence the 
latter no longer lived in tents but i n houses, villages and 
walled cities and used in warfare "chariots of iron." The 
transition from nomadic to settled lif e made possible the 
identification of the people with a definite piece of land 
over which Israel developed a sense of local sovereignty. 
Canaan beQame their land • 
How did the Israelite conquest of Ca naan differ 
from the Kassite conquest of Babylonia, the Hyksos conquest 
of Egypt and the Norman conquest of England? The Kassites, 
the Hyksos and the Normans were primi t ive peoples who con-
quered, settled and civilized races. The Kassites and the 
• 
10 
Hyksos each found a civilization with government already exist-
ing in Babylonia and in Egypt and the invaders were compelled 
to adapt themselves to the social structure of the conquered 
races. (1) The Normans also found a s ocial group already in 
existence in England and soon adjusted themselves to the exist-
ing national civilization and took the name of the older in-
habitants. 
But on the other hand, the I sraelite invaders of 
Canaan found no national group in poss ession of the land. The 
1tmorites lacked not only a cohesive government but also wor-
shiped at the shrines of many loca l gods, or Baalim, instead 
of having one national God. In the ca se of the Israelites, it 
was the invaders, and not the early population, that supplied 
the framework for the national government and religion. Into 
the midst of civilization, a nomadic government and a national 
desert God, Yahweh, were imported. 
Israel's self-consciousness of national unity hence 
developed at the point of juncture be tw een )Jnorite civilization 
and Israelite nomadism which brought the ''social standpoints of 
ancient civilization and of the primi t ive clan into sharp con-
flict.'' ( 2) 
Although the Amorites gradually did mingle their blood 
4J with the newcomers and took the name of Israel and lost their 
---------------------------------------------------------~~-(1) Wallis-- Sociological study of t he Bible p. 96 ff. 
------------------------------------------------------------
(2) Wallis-- sociological study of t he Bible p. XXVIII 
• 
• 
11 
identity as a race, ''the .A.morite standpoint and. the Amorite 
Baalim remained. as powerful factors in the life of the Hebrew 
nation. They became the dark villains of a tremendous moral 
drama; while Yahweh became the nighty Hero of a long struggle 
against 'the iniquity of the Amorite' and. then at last the 
Redeemer of the world. The religion of the Bible is, in 
truth, a new thing. The political variation of Hebrew his-
tory from that of other peoples generated a new 'variety• of 
religion. The contact between the cult of the wilderness and 
the cult of civilization produced. a 'cross fertilization' of 
culture which led. to the birth of a unique religion.n (1} 
The Period. of the Judges (1200-1030) 
We have now reached the place where we can trace 
the development of the consciousness of nationality which 
ultimately bore so exclusive a tinge. 
The conquest of Canaan by t he nomadic tribes was 
gradual; this was brought about in var ious ways; by colonizing 
the unoccupied parts of Palestine, by intermarriage and. by al-
liances entered. into with the neighbor ing tribes, and in some 
cases by armed conflict -- lasting through a century. During 
this period each tribe or group of tribes led by local leaders, 
won their own victories; this tribal and patriarchal type of 
rule was sufficient until enemies fro m outside began to threaten 
the Hebrews, and until the Canaanites attempted to recover the 
( l} ·vallis idem Preface. p. XXX 
• 
• 
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land from the invaders (judges 8:16) . ~ such times of emergency 
the need for a better political organi zation became felt. In 
crises during this period different t r ibes united temporarily 
under some leaders who were known as j udges, the term denoting 
(l}'-:' 
"deli vern rather than 1'administra tor of justice." Although 
the Bo ok of Judges represents the attacks by foreign nations 
as national conflicts, the attacks made upon Israel at this 
period were local and the resistance of f ered was lacking in 
coherence and combination. Not yet d id the Israelite tribes 
have an adequate sense of their common kindred and common 
religious inheritance. 
One of the few examples of patriotism breathing the 
sp irit of a larger national life is t hat of the pr ophetess 
Deborah, one of the earlier judges, who, though living in 
~hraim, united the tribes in a resistance against the northern 
Canaanites. In her song she upbraided the tribes who stood 
a loof from helping· their kinsmen in their extremity. A number 
of the Canaanite cities, inspired by fear of the rapidly in-
creasing numbers and strength of the Heb rews, formed a coali-
tion under Sisera. Such a situation called for a leader to 
rally the Hebrews a nd inspire them for united a ction. The 
war-cry which Deborah sent out was "C ome to the help of Yahweh 
against the mighty." (Judges 5: ) which challenged the people 
to prove by their deeds their loyalty t o Yahweh and their race • 
.. ~;. ........ 
r·vft ~J .. _ -
The Israelites' victory on the plain of Esdraelon was the de-
"· 
cisive battle of Hebrew history. 
Kent says that from this t i me t he 8a naanites no 
• 
-· 
13 
longer were a barrie r to the growth of the Hebrew nation and 
that assimilation of the Canaanites went on rapidly. (1) 
This significant victory over the Canaanites showed 
t he Hebrews the necessity and advantages of forgetting tribal 
jealousies in united action. This po inted to a united Hebrew 
n a tion which later rose out of foreign oppression. Gideon 
rallied the tribes in a united attack against the Midianites, 
and the Hebrews l ooked upon him as a s t r ong deliverer. He was 
asked by his tribes ~men to rule over them and to transmit 
.... _ _._ 
his power to his descendants. In thi s a ction we have the begin-
ning of central authority. But after Gideon's death and due 
to the inef f iciency and brutal cruelty of one of his sons, 
the first attempts at a Hebrew Kingdom failed. (2} 
Establishment of the Monarchy ( 1030-937) 
The development of the Hebr ew national life finally 
culminated in the establishment of the national monarchy in 
the eleventh century, at a time whet PhilistineV~ aggressions 
were threatening Israel's very existence. 
Just as in the East today t he Dervishes , unfurling 
the standard~ the Prophet , :Mohammed, p r oclaim the holy war 
~: 
) 
throughout the l and, in the eleventh century B. c. national 
a nd religious crisis in Israel when t he Philistine s had cap-
,.) 
--------------------------------------------------------------(1} Kent-- Founders & Rulers of the United States p. 40 
( 2) Kent-- Historical Bible to the Di vi sion p. 42 
• 
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tured the ark and had desecrated Shiloh and were holding the 
Israelites under subjection, bands of religious and patriotic 
men moved about the country prea ching to the people national 
and religious indep endence at any sacr ifice. In I Samuel 
19:20 we read that Samuel (1) stood as head over the prophetic 
bands and he probably organized and directed their activity • 
. At this time t.Nhen /a.muel was in danger of losing Ja.~ political 
independence to the Philistines, Samuel, in cooperation with 
the bands of the prophets was inspired t o choose a king to 
unite the tribes in a permanent monar chy. And so it was 
.flt..~ ... r .. ~ 
through the instrumenta~en of the prophets that the develop-
ment of the Hebrew life finally culminat ed in the establishment 
of the national monar chy. Samuel guidedby the spirit of Yahweh, 
recognized Saul a 1 Benjamite• a man of mature age and commanding 
presence,~{he leader to save the peop l e out of the hands of the 
Philistines; he secretly anointed Saul king. ( .t'-: .5 a7~ f : .C} 
We remember when Saul took l eave of the aged seer 
Samuel, Samuel told him that he would meet a band of prophets 
coming fro m worship. ''Before them resound harp, drum, flute 
a,nd lyr·e, while they themselves are in prophetic frenzy. Then 
will the spirit of Yahweh come upon thee, so that thou shalt 
like them be seized with the prophetic frenzy and shalt be 
transformed into another man. n (I Samuel 10:9 ff.) Samuel 
also told Saul that he must seize the first opportunity of 
exercising his power of leadership (I Sa muel 10:7) About a 
( 1} The relation of Sa)D.uel tp the groups is not as historically 
reliable as some~'t'ut~li"SJ'present writer believes that 
while it is probably late it embodies early material • 
..., . 
1~",,).),~ ~_,;t.rJ"\.~t-~.ri:.~\r \-.. . 
• 
• 
month later an opportunity arose when the city of J a besh in 
Gilead was besieged by the Ammonites, who sent across to ask 
help of the trans-Jordan tribes who a r e moved to tears but 
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not to action. Saul arose to the occa sion, r allied all the 
tribes under his leadership to the deliverance of Jabesh Gilead 
and completely dispersed the besieging army. As a natural con-
se ~uence of Saul's single victory all t he people elected him 
as lcing at Gilgal. This account is f ound in I Samuel 9-10: 16; 
1-11 and is the earlier account and cons istent with the his-
torica l situation in Israel. But the r e is also a second ac-
count of the beginning of the monarchy which seems to have 
been written from a later point of view out of the experience 
of the religious and political evils which had accompanied 
the kingship. According to this accoun t Samuel was a judge 
who in his later life appointed his t wo sons to rule after 
him. But the elders of Israel dissati sfied and desirous of 
a monarchy like the surrounding nations, asked Samuel to ap-
point a king over them. This Samuel considered a serious of-
fense, equivalent to the rejection of t he kingship of Yahweh 
himself a serious politica l blunder. Ya hweh's anger was in-
dicated by thunder and destructive rui n in harvest time; the 
complete destruction of Israel Samuel averted by intercession • 
They cast lots for the king; it fell miraculously on Saul who 
was made king; Samuel provided a const itution of the monarchy. 
(8; 10; 17-24; 11) But the first account is the more natural 
of the t wo and cri t ics are agreed in believing the second to 
be from a later hand. 
• 
16 
Saul's reputation for courage enables him to enter 
into the task of delivering the land from the Philistines. In 
his foreign wars Saul won distinction for himself and for 
Israel (14:4}. Saul reunited the rest of Israel, the tribe 
of Judah. 
ttin the internal politics of his kingdom, the fact 
that he lost the confidence of Samuel must be counted against 
him, for at this period the prophetic order was a most power-
ful factor making for unity, security and moral well-being for 
Israel. rt ( 1) But Saul was the pioneer in uniting the scattered 
tribes into a kingdom; against great odds he threw off the 
Philistine yoke and not only established Israel's prestige 
among the nations but also opened up highways of commerce. 
Saul established the noble precedents of democratic ideals of 
the kingship on the foundations of which David built. 
It was also Samuel, disappointed in Saul, who anointed 
David of the tribe of Bethlehem. (2) Under his leadership the 
united nation Israel, became a fixed reality. It was through 
him that Jerusalem became the king's residence and the abode 
of Yahweh. United Israel, in fighting against common external 
foes forgot their internal jealousies and began to recognize 
the bond of a common race and religious ideals and history. 
4t 1'David also inspired these ideals of kingly justice as well as 
of world-wide dominion which were ever after cherished by the 
Hebrews and which find fre quent echoes in the Messianic pre-
dictions of later prophets. In uniting all Israel under one 
1cing he also impressed upon his subjects the conception of 
(1) Wade o. T.- History ;_ 238 
------------------------------------- --------- -------- --------(2) In II Sam. 2~4, David anointed Ki ng of Judah 
• 
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Ya hweh as the One Supreme Ruler over all the diff er ent tribes. 
I n conquering the neighboring nations and building up a gr eat 
empire he laid the foundations of that later monotheism which 
wa s proclaimed by the great prophets of the Assyrian per iod. 1' ( 1) 
Dur ing David's reign. the worship of Ya hweh was cen t r alized i n 
Jerusalem, and t he greatness of the na t i on under David helped 
to a waken a new aspect of national consciousness. 
Solomon 
solomon, David1 s son and successor trampled upon the 
democratic deeds and upon the sacred t r aditions of his race 
which required utter loyalty to Ya hweh , the God or Israel. He 
formed alliances by t aking wives from many surrounding nations 
and for diplomatic reasons he built a l tars to the gods of the 
allied nations. The peace which solomon enjoyed was at the 
expense of part of his empire. The di sintegration of the Hebrew 
empire began before the death of Solomon. Jeroboam, an EP hraim-
ite had been placed in charge of the I s r aelites from the tribes 
.I!.' 
of Ephraim and Manass.~h who had been drafted to build the royal 
palace in Jerusalem. The strike wa s unsuccessful, but it in-
dicated the discontent of the people a t the heart of the empire • 
It is interesting to notice that it was Ahijah, the prophet of 
Shiloh who encouraged Jeroboam in his rebellion because he be-
lieved the liberties of the Hebrews and the true religion of 
Yahweh were menaced. 
( 1) Kent -- p. 182 
• 
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The Division of the Kingdom -- (937-750} Its Causes and 
Political Consequences: 
Causes of the Division 
F'r om the beginning of the conquest of Canaan the 
northern and the southern tribes were quite separate, but 
under the stress of the danger of extinction by a common foe, 
the Philistines, the tribes were driven to unite under the 
leadership of Saul. Kent says that the Northern tribes always 
far surpassed Judah in influence and resources, for J·oshua, 
Deborah, Barak, Gideon, Samuel and Saul all belonged to the 
northern kingdom. It took all the skill and power of a David 
to keep together the elements that mingled so imperfectly. 
Solomon ruled an absolute monarcny, dazzling the people by 
his display. He made Israelite inter ests subservient to the 
king and to Judah. The northern tribes were in danger of being 
reduced to serfdom. The Hebrew nation, due to Solomon's policy 
of foreign alliances was in danger of becoming just like the 
other nations. But if the nation had a peculiar mission it 
must retain a unique individuality, must reject Solomon's foreign 
policy of orientalism in favor of the pure Yahweh worship. In-
deed the future of the faith of humanity here hung in the bal-
a nces. Fhile the prophets probably did not fully appreciate 
the stupendous issue at stake they sa w enough to lead t hem to 
) . JJ'i.•tt-~·· 
believe that political d i suni on was n~v to be desired than the 
utter l a ck of the unique worship of Ya hw eh. 
It was the prophet Ah ijah ho instiga ted Jeroboam 
• 
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to champion the cause of the people of the northern tribes on 
their revolt again s t the unjust policy of Rehoboam, Solomon's 
son, which thr eatened oriental despo t ism. (I Kings 12:1-25} 
Thus was Re hoboam left king of the one tribe of Judah which 
contained Jerusalem and Jeroboam became sovereign over the 
ten northern tribes. 
Political Consequences 
The united Hebrew state whi ch had existed for seventy-
three year s wa s now broken in two. Constant wars weakened both 
kingdoms as each sought ascendancy over the other. This natural-
ly resulted in the loss of their dependent states and forever 
c r ushed any hope of their politically becoming a world power. 
Peritz sees " the political consequen ces were not altogether 
evil for had the policy of Rehoboam prevailed, the Hebrew state 
might have developed into an orienta l despotism. The revolt 
wa s in t he interest of universal democracy, f or out of it grew 
the social teachings of the prophets .Amos and Ro sea." ( 1} 
But Jer obo am in order to s e cure his throne provided 
two sanctuaries so that his people would not be constantly 
going to Jerusa lem and thus be coming politically unsettled • 
.At Bethel and a t Dan he set up a golden calf to repre sen t 
Yahweh and for thi s act 11Whereby he made Israel to sin11 the 
prophet Ahijah, no w old and blind, showed his changed attitude 
toward Jeroboam in the heavy tidings which he s ent Jeroboam 
(1) Peritz -- o. T. History, p. 164 . 
• 
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by his wife. rrGo tell Jeroboam, thus sai th the Lord, the God 
of Israel; for as much as I exalted thee from t he people, and 
made thee prince over my people Israel, and rent the ldngdom 
away from the house of David, and gave it to thee, and yet 
thou hast not been as my servant, David, who kept my command-
ments and who follo wed me with all his heart to do that only 
which was right in mine eyes; but hast done evil above a ll that 
were before thee and hast gone and made thee other gods and 
molten images, to provoke me to anger, a nd ha st cast me behind 
thy back: Therefore, behold, I will bring evil upon the house 
of Jeroboam and ---- will utterly sweep away the house of 
Jeroboam, as a man sweepeth away dung." ( I Samuel 14: 7-11} 
Just as Saul proved a disappointment to Samuel be-
oause he did not seem to measure up t o the expectations of 
Samuel and the religion, Ahijah was bitterly disappointed in . 
his choice of Jeroboam as king of the northern tribes. For 
instead of keeping the Yahweh religinn pure he had introduced 
calf worship. 
In Judah the kingship remai ned hereditary, but in 
Israel a strong, central government was laclcing. Not until 
the ninth century in the days of Ahab d id the t wo kingdoms 
desist from constant warfare between ea ch other and unite in 
against a common foe, Syria. 
• 
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The :Prophets of the l\finth Century and their Influence on NatiOnal 
Life 
Between the time of Samuel and Elij ah there is no 
mention of prophetic bands but these prophets became stirred to 
special activities by the Syrian wars in the ninth century. 
During the reign of Ahab, king of Israel, we find 
there were assembled in his court four hundred prophets. Wh.en Ahab 
went up to battle against the king of Moab; these court proph-
ets predicted victory. (I Kings · 22) Here we see the evidence 
of a degeneracy in the prophetic movement which seemed to be 
under c-ourt control. These prophets appear to be unconcerned 
about the ethical will of Yahweh, a nd to act as a rubber stamp 
of royalty. (See Mitt,_. 3:5) In contr ast to them we have the 
fea rless prophet, Micaiah, standing a lone against the four 
hundred, declaring, "As Yahweh liveth , what Yahweh saith 
unto me that will I speak. n (I Kings 22: 14} and prophesying 
defeat to the king. 
It was the prophet Elijah who stirred up reaction 
against the new heathen current, coming from the worship of 
the Tyrian Baal, introduced into Israel by the heathen queen, 
Jezebel, wife of king Ahab. Elijah believed that this threat-
ened the unity not only of the Yahweh religion but of the 
nation. (I Kings 19:1-5} He also fearlessly denounced king 
Ahab and predicted the doom of his house because of the un-
-~ · ""). • 1-- -fo J· 
a,...'-- } t'1, , .J_ ;-\~~tA .. ..f t.:i:o.(~,~~·-· } . . 
just murder of Naboth ~Jezeb~l (I Kings 21) It was the 
,.,. 
prophet Elisha who stirred up the r evolution (842-815} of 
Jehu which blotted out ~hab and his house and destroyed the 
• 
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worship of the Tyrian Baal in Israel. (II Kings 8:12) During 
J ehu's r eign the ·Syria ns took from Isr ael the entire east Jordan 
province and during Jehoahaz' reign ( 814-798) Israel was re-
duced to a dependency. Juda h a l s o lo s t territory and bought 
0."-"~t,;/U.- <<..-<-.-1-· .• 
the P+r-:if.li·stines off fr om l aying siege to Jerusalem by giving 
trea sures of the king's pa lace and t he temple. 
lllnOs Predicts the Overthrow of Isra el 
The next one hundred year s following the acce s sion 
of Jehu (II Kings 10:29-15:7) divides into a period of 
humilia ting external oppression of I s r a el a nd a period -of 
r apidly growing prosperity under wise and enterprising rulers. 
During the reigns of ~ eroboam II of I srael and king Uzzia h of 
Juda h ( 779-740) these t:w o kingdoms a ga i n reached the zenith 
of their politica l prosp erity. Jeroboa.m II tota lly subjuga ted 
the Syrian kingdoi:n of Dama scus and of Moab (Amos 6: 14} ancl the 
s ame time King Uz z iah extended the boundaries of his dominions 
southward, v~estward and eastward (II Chr. 26:6-8) . 
It was a t the time that Isr ael and Judah were a t the 
appa rent zenith of their prosperity t he prophet limos suddenly 
appeared on the scene, prophesying po litical rui n to Israel 
because of her sin in breaking the mora l laws of Yahweh. Amos 
wa s the first of four prophets, of t he hair century ( 750 to 
770) who were raised up to reinterp re t the relations of Yahweh 
to his people. Amo s introduced a religious rena issance, whose 
mos t important f a ctor wa s a change o f emphasis from ritual 
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exa ctness in worship to a demand on the ~art of Yahweh for 
correct moral cond:uct. The prophets declared to their astonished 
4t hearers that the bond which united Israel a nd Yahweh was not in-
dissoluble but might be broken by their continued unrighteous 
a cts. .Amos voices the_ feeling of all when he expresses the 
fact tha t Israel's peculiar relation t o Yahweh does not mean 
the monop,qly of Yahweh's continued favor but it spells responsi-
bility. "You only have I known of all t he families of the earth, 
therefore I will visit upon you all y our iniquities (Am. 3:2) 
The four literary prophets of the eighth century - Amos, 
Hosea , Micah and Isaiah, were engaged in the effort to purify re-
ligi on by elevating the popula r conception of God. This they 
did by emphasizing the true nature of Ya hweh's demands upon his 
people. Too long had the belief been prevalent that what Yahweh 
re qu i red of his people was burnt offer ings and sa crifices, in-
stead of righteousness. 
''I ha te, I despise your fea s ts, and I will t ake no 
delight in your solemn assemblies. Ta ke thou away from me the 
noise of thy songs; for I will not hea r the melody of thy viols. rr 
But let justice roll down a s waters, and righteousness 
as a mi ghty stream. (Am. 5:21, 23, 24). Too long had Israe l 
been compla cent in her thought of the grace of Yahweh to His 
~ chosen people. 
• 
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samaria Fallsi The Kingdom of Is~ael is No More A Nation 
The period that follow ed the death of Jeroboam II 
was made up of internal broils and bloody revolutions. 
Israel became an Assyrian vassal under king Menahem (738) 
paying tribute to Assyria. In the meantime the influential 
men in the state sought aid from Egypt (Hosea 7: 11). These 
international entanglements embroiled Israel in the quarrels 
of the two great empires and caused her ruin. 
The prophet Hosea, a native of Israel (7:5) was like 
Amos a preacher of righteousness who declared that the evil 
conduct of Israel would receive the punishment of God in the 
dissolution of the nation (5:8f--143). In like manner he 
insisted on the uselessness of relgi on without morality which 
are summed up in his words : "I desire mercy and not sacrifice, 
and the knowledge of God more than burnt offerings (6:6) 
Hosea believed that Israel should not play a role in internation-
al politics and warned them that th eir attempts at international 
alliances, rather than doing righteousness or going to Yahweh 
in their need, would prove their undoing"(?:l3; 7:11 ; 8:8) 
And so it proved-- For Tiglath-Pileser reduced 
Israel to a mere province of Samaria under heavy tribute 
(II Kings 17:1-6; 18:9-12) {727 B.C.) The next Assyrian 
king laid siege to Samaria, but it took three years to reduce 
the city; not until the reign of sargon (722-705) did the 
capital of the northern kingdom fal l . Sargon•s Annals state: 
• 
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nin the beginning of my r eign and in the first 
year of my reign-- Samaria I besieged and took -----·--
37s290 inhabitants I carried away, 50 chariots I collected 
as a royal force---! set up again and made more populous 
t han before. People from lands wh i ch I ha d taken I settled 
there. My men I se t over them as governors. Tribute and 
taxes like the Assyrian I s et over them. 11 (1) 
over a number of years t he most well to do of the 
Israelites were taken as captives to three distantly separated 
di stricts, some as f ar as the eastern province of the Assyrian 
Errpire. Thrown helplessly among t h e native populations , 
they soon became a part of the peoples among whom they s ettled. 
Two hundred year s after the establishment of the northern 
kingdom it came to an end. The count ry was formally made a 
province of the Assyrian empire, a governor being appointed 
over it. Smith says that "imagina t ion has busied itself with 
the f at e of the lost ten tribes, as if in some f ar off country 
they were waiting ready for the return expected and described 
by the prophets. But they did not f orm a political or social 
entity for the Israelites were carr i ed off as fragments and 
as fragments scattered widely in t h e provinces of Assyria . 
In the struggle for subsistence a mong strangers they either 
succmnbed to t h eir misery or became absorbed into the communi-
t i es in the midst of which they were planted. They had no 
faith in Yahweh strong enough to resist the influenc$ by 
which they were surrounded. The fate of Israel made them 
-----------------------------------------------------------(1) Cuneiform Parallels to the Old Testament --Rogers. p .326 ff. 
• 
doubt either the power or the affecti on of their God. 
Why sho uld they persist in the worshi p of a God who had 
been unable to save His own, or els e had cast them off? 
The gods of their neighbors might be more kind or more 
efficient than the God of their fathers . The :prophets no 
longer spoke to them; the written La had not yet become a 
power. We can understand how in such circu~stances this 
26. 
shoul d be theit reasoning and as its consequence, that they 
should adopt the religion and the cus toms of their new homes. 11 (1 ) 
Of course, Sargon left a considerable number of 
Israelites in Samaria. Along with t hese he settled compul-
sory i mmigrants from other parts of t h e Assyrian Empire, which 
was according to the Assyrian policy to transfer their subjects 
so that t h ey would lose tribal or nat ional coherence and would 
find revolt impossible; according to the account in II Kings 
17: 2 4-34 lions became a menace in t h e s.treets of the city of 
Samaria. The new inhabitants looked upon them as a cha stise-
ment by Yahweh in punishment for thei r neglect of the worship 
of the God of the land. 11 Ii theref or e made Yahweh worshipers 
of the new comers; the same tendency working on the deported 
Israelites would lead them to adopt t he religion of t heir new 
homes, and would result in the practi cal abandonment of 
Yahweh. The instruction of these hea then colonists in Israel 
resulted in a strang e medley of cults , which coexisted with 
a aebased form of Yahweh worsh ip. ·h en the distinctive re-
ligion of Israel had t hus disappear d , its separate existence 
as a nation was also lost . ~ (2) 
(1) Hi s tory of Israel - - H p Smith. p. 229 
( 2) Ottley -- p. 191 
• 
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Development of Nationalism in the Kingdom of Judah (736-586) 
It is unquestionably due to the foresight of the 
prophet Isaiah that Jerusalem and Judah did not share Israel's 
fate but prolonged their existence for over a century long er. 
Without holding an official position, during forty years 
Isaiah was actively engaged in direct i ng the policy of his 
country . 
At the outset of his reign Ahaz, king of Judah 
the ;_ x. .• (736-727) found himself · threatened by;Syro-Ephraimi&'15i:-£h 
coalition. Not only the royal hous e but the nation at large 
were panic stricken by the imminent foe (Isaiah 7:1,2) 
Isaiah, too . like Hosea did not believe it was Israel's mission 
,f 
to become entangled in international politics and war, hence ~~~ 
not in favor of Ahaz•s alliance with Tigla t h Pilezer. Isa iah 
held that if the people would do what was right that Yahweh 
would stand by them in their political ex~gencies. 11 Do not get 
excited when people cry, "A conspiracy - a conspiracy; neither 
fear ye their fear nor be in dread. Yahweh of hosts, him 
shall ye sanctify; let him be your f ear , and let him be your 
dread 11 ( 8: 14). Isaiah 1 s principal aim , as counsellor of 
Ahaz was to bring home to the consci ence of the nation the 
inevitable consequences of a pact wi t h Assyria. Isaiah per-
ceived that if Judah should entangl e her self in the affairs 
and interests of a heathen empire, i f she should persist in 
playing an active part on the stag e of secular history , 
she would inevitably forfeit her na t i onal independence and 
lose sight of her true mission. I saiah taught that the only 
• 
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safety for Judah lay in a policy of quietness and confidence 
(Isaiah 30:15) in t rustful dependen ce on the guidance of 
Him who had been Yahweh her God, 11 f r om t he l and of Egypt. 11 
(Hosea 13:4) 11 Gl aubet Ihr nicht, so bleibet Ihr nicht. 11 
(Isaiah 7:9b) She must choose one of t wo alterna tives; ei t her 
she must accept the situation utter l y , trusting Yahweh to 
competely control her destinies, or s he must make a futile 
a ttempt to "hold her own" among th e nations of the world 
placing vain reliance on human resources, wealth, munitions 
of war, and ·international intrigue. (8:5-15 and 30:1-17) . 
But Ahaz king of Judah, moved by his fears of the 
surroundi,ng lesser nations threw himself into the arms of 
Assyria with a ll the valuables of h i s own and of the temple 
treasury, with this message to Tigl a th-Pilezer: "I am thy 
slave and thy son ; s ave me from th e king of Syri a and the 
King of Israel who a re at t a cking me "(II Kings 16:7). 
While Isa i ah did not succeed in t urning the short 
sigh t ed rulers of Judah from their f atal course he did gather 
a round him a band of f a ithful dis ci ples, a f aithful few who 
were willing to separate themselv es from the mass of their 
fellow-countrymen resolv ed to leav e the future in Yahweh 1 s 
hands and be gui ded by his revelation (Isaiah 8:11 and 16-18) 
Robertson Smith says "The formati on of this little community 
was a new thing in the hi story of r eligion--it was the 
birth of a new era in Old Testamen t religion from the forms 
of pol i tical life and a step not l ess s ignificant when all 
its consequences were not seen t i l l centuries had pass ed away. ( 1) 
--------------------------------------------------------------
(1) Smith - The Religion of Isra el -- p. 274 
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During the reign of Hezekiah who succeeded Ahaz , 
,;(_ 
an att empt to free the Kingdom of Assyria le~ to the formation 
of an anti-Assyrian or pro-Egyptian party. Isaiah points out 
th-e utter folly of relying on Egypt and calls out: 11 Woe to 
them that go down to Egypt for help-- but look not unto the 
Holy One of Israel. Now the Egyptian s are men , and hot God; 
and their horses flesh and not spir it . 11 Then he urges them 
to put their trust in Yahweh (Isaiah 31:1-3) for as "birds 
hovering, so will Yahweh of hosts protect Jerusalem." (Isaiah 31: 5) 
The burden of Isaiah's message now is tha t Yahweh, God of the 
whole earth will defend his people, that Assyria is but a tool 
to carry out His pl an and that later Yahweh will punish the 
wicked instrument , Assyria, after which will come a reign of 
peace, th e Messianic Ag e. (Isaiah 22: 15-25) 
The Assyrians invaded and besieged Judah, took 46 
towns and besieged Jerusalem t wice in one year. The first 
time Hezekiah boug t them off with an enormous ransom and 
hostages. Soon af.er the unconditional surrender of Jerusalem 
was demanded. In ~:r Kings 18 we read of the way in whi ch the 
Assyrian spokesman insol ently r eferr ed to the impotence of 
Yahweh to save His people. 
11Hearken not unto Hezekiah when he persuad.eth you, 
saying, Yahweh will deliver us. Hath any of the gods of 
the nations ever delivered his land out of the hand of the 
king of Assyria.? V/11ere are the gods of Hama,th and of Arpad?---
have they delivex ed Samaria out of my hand? Who are they 
among all the godc' of tlre countries~ tha,t have delivered their 
country out of my hand that Yahweh should deliver Jerusalem 
• 
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out of my hand. 11 ('II Kings 18: 33 and 35) 
This challenge aroused Isaiah to the sublimest 
f r ith in Yahweh for it now became not a mere matter of 
politics, but Yah\ eh 's character was threatened; he here 
utters to his belief in the inviolability of Jerusalem, 
the dwelling of Yah :v eh. 
Isaiah said to Hezekiah's servants: 11 Thus shall ye 
say to your master, Thus saith Yahweh, Be not afraid of the 
words that thou hast heard, wherewith the servants of the 
king of Assyria have blasphemed me. Behold I will put a 
spirit in him, c:md he shall hear tidings and shall return to 
his ovm land; and I will cause him to fall by the sword in his 
own land. 11 (II King s 19 :6,7) And Hezekiah prostrate prayed 
'i Now therefore Oh, Yah weh, our God, save thou us I beseech 
thee, out of his h nd, that all the kingdoms of the earth may 
know that thou, YaLweh, art God alone. 11 (ti Kings 19:19) 
And Isai(; h furth er asserts, 11 Therefore thus sai th 
Yahweh concerning ~he king of Assyria , He shall not come unto 
this city, nor shoot an arrow there, neither sball he come 
before it with shi eld, nor cast up a mound against it. By 
the way that he came, by the same shall he return, and he 
shall not come unto this city, sai th Yah·weh. For I v1111 defend 
this city to seve :i t for mine own sake, and for my servant 
David 1 s sake!' (II Kings 19: 32-34) (Isaiah 37: 33 ... 35) 
A sudden and unexpected catastrophe must have under-
t aken the Assyrian forces which suddenly removed without 
attacking Jerusalem. In II Kings 19:35; Isaiah 37:36 it is 
• 
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suggested that a pla.gue broke out i n the Assyrian ranks 
( an clngel of Yahweh went forth and smote in t he camp of 
t h e Assyrians) and Herodf>t us records an historical tradition 
according to which f ield mice gnawed the bowstrings , making 
the army defens eleBs. Whatever the ca use, Yahweh 1 s name 
was vindicated and Jerusalem saved. 
Thus was Isai~h's faith and his confidence in Yahweh's 
protection justifi ed and His name triumphantly vindicated. 
For the mo rr.ent, though Judah was ba,dly devastated, the southern 
kingdom was for the time being saved. Later gen erations 
l ooked back to thi s as a pledge of Yahweh 1 s presence and keep-
ing of His promises to the fath ers. (Micah 7: 20 ) 
Manass~h 's reign (695-641 B.C.) covering a period 
of nea rly sixty years ~ marked a violent rea ction against the 
tes,ching s of Isaiah and his disciples. He introduced hea then 
worship and set on foot a fierce persecution aga inst the 
discip l es of the p rophets, filling Jerusalem with innocent 
blood of Hebrew mc rtyrs. Tr adition h as it that Isaiah was 
martyred und er Manasseh. But the truths wh ich the prophets 
had proclaimed weJ~ e cherished by the faithful. . It may h ave 
been the stress o : persecution, or the spectacle of the 
barbarit ies connected with the revived Moloch-worship, that 
elicited the subl i me utterance of Micah 6:8 respecting Yahweh's 
t r ue r equirement of his child:ren. 
• 
• 
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Judah under Josiah (639- 608) 
From the prophets 7.eJilaniah c;nd Jeremiah we learn 
of the terrible so cial and moral condit ion of Judah during 
the early years of Josiah ' s reign . Faith in Yahweh was 
largely dead, and t he land abounded in atheists at heart who 
said uYahweh will not go good, neither will he do evi"l 11 
(Z eph . 1 : 12) Zephan iah denounced the violence and fraud of 
the r uling ol as 2es ; the profanity and lawlessness of priests, 
and the cruelty and corrup tion of the judg es. According to 
t h e prophets , the r oot of all these evils was Judah ' s national 
apostasy . 11 Th ey hav e forsaken me , the fountain of living waters 
and hewed them out cisterns, broken ci s terns that can hold 
no water. " (J eremiah .2:13) 
prophecy of Nahum 3i tter aga inst Nineveh 
During t is period intense na tional i sm found venomous 
express i on in the p rophecies against other peoples. Nahum 
c, ( 625 B. c.) d uring t he early part of Josiah's reign predicted 
the i mminent overth row of Nineveh , capital of Assyria . Other 
p roph ets had called Israel and Judah to repentance before 
pubishment should :follow. Nahum seemed almost to idealize 
his own country in comparison with Nineveh , 11 the bloody city 11 • 
His prophecy is a hout of tr i umph over the impending r u in 
of this ancient Op?ressor of Judah, and gives vent to a cry 
of revenge fro m th e helpless people upon whom Assyria had 
unmercifully trampl ed. The op ening words of the prophecy give 
• 
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the key note. 
"Yahweh i s a jealous and avenging goP.~ .& mediates 
vengeance on the en emies and He plots against His adversaries . 
Yah eh is patient a 1d of great strength , but He will not 
leave unpunished. In storm and whirl wind in His Path, and the 
clouds are the dust of His feet (Nahum 1:2,3). Nahum's 
ecstat ic contemplat i on of the consummation of the destruction 
of Nineveh devoutly to be wished is to him all-absorbing and 
sets him apart from all preceding prophecy in his unparalled 
animosity and -spiri t of exultant revenge over a prostrate foe, 
who is to be destroyed by Ya1nveh . "Behold, I am against thee, 
saith Yahweh of ho s ts, and I will show the nations thy 
nakedness and the Kingdoms thy shame----. There is no assuag-
ing of thy hurt; thy wound is grievous: all that hear the 
report of thee clap their hands over thee; for upon whom hath 
not thy ~ ickedness passed continually?"(Nah.3:5; 19) Yahweh 
is showing Himself to be a just God - this is the conviction 
of the p~hetic scl'l.ool. 
Historical Backgrotmd of ~eremiah's Ministry. 
It is cha racteristic of Hebrew prophecy that it finds 
its occasion in pol itical mov em en ts. The prophet Jeremiah 
began his ministry just at the time when the Scythian hordes 
from the north were threatening to overrun Syria, and when 
the 11 ttle king J0 :3iah \Vas t hirteen years of age . His reign 
-· 
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(639-608) was marked by great political as well as religious 
events. Assyria was tottering to its f a l l. Babylon which 
had regained its independence in 625 was rapidly growing in 
power. EgYPt was ambitious to re-establish an Asiatic em-
pire; in 609 or 608 Necho II marched an army into Asia desir-
ing to reclaim the lost territory formerly occupied by 
I srael; Josiah marched out to meet Necho II on the ancient 
battlefield, Megiddo, where he met with defeat and death 
(II Kings 23:29 ff.) A seemingly greater calamity could not 
have befallen J ud h. Judah became a tributary of Egypt; the 
beginni ng of the r;ol i tical ruin of Judah had come. 
The Finding of the Book of the Law-Deuteronomy 
But let us con sider some of the vital religious events 
which stand out ir: this period. In Josiah's eighteenth yea.r 
the king commande repairs on the temple; during the progress 
of these a book, purporting to be the law of Moses was dis-
covered midh was declared by the prophetess, Huldah, to be 
the genuine law of Moses as it agreed ~ i th her conceptions of 
the ideal religion of Yahweh. Hereupon Josiah determined to . 
adjust th e religious worship and institutions of his kingdom 
to this standard. A great reform followed which swept away 
from Judah all shr ines, centralizing all worship in Jerusalem 
(II King 23) where , under ad:equate supervision of the king, 
the common abuses of worship would be done away with. Annual 
festivals would b :.t held at Jerusalem wh ich tended to bind the 
• 
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nation together. Al l the authority of the king and of the 
prophetic order were needed to carry it through, and for a 
generation the struggle lasted. This Deuteronomic Law, however, 
began the creation of the Jew, and differentiated the religion 
of Israel sharply from the other Semitic religions by means of 
the formal adoption f the law as a rule for the nation. Israel 
entered once more into special relations with Yahweh. As a 
"V 
consequence of the covenant (Deut.p6:17-19) to keep the law, 
Israel reawak ened to the consciousness of being the "chosen 
people of Yahw eh~' and as such might expect His special protection. 
(Deut. 7:7;14:2) 
H. p. Smi t h says that politically the action taken. 
by Josiah was a new departure-- 11practically nothing less tha.li 
the adoution of a written constitution for the people. The 
whole nation bound i tself in the most solemn manner to abide 
by certain ~ixed regulations. That these were religious as 
well as civil is qui te in accord with ancient thought. The 
distinction of chur ch and state was quite unknown in Israel as 
it is unknown in Isl am today. The dhurch, in fact, was the 
state. But the adop tion of a book as the basis of a community 
(whether we call it church or state) was an act of far reaching 
importance." (1) 
But the wr iter appeals to utilitarian motives: obed-
ience will be accompanied by temporal prosperity and on the other 
hand disobedience by calamity~ ' Tl:ie .. e.xhortations . of . the prop~e.ts 
to justice, kindnes s and knowledge of God had been ~ague. 
---------------------------------------------------------------
(1) H.P.Smith The Hist. Q£ Israel -- p. 272 
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But in this book Yahweh's plans were set forth in black and 
white. The result wa s the encouragement of formalism and self-
righteousness. But did not the b0ok bring to an end the 
prophets• spiritual ideals and plant in their place largely 
formalistic ritualism in the worship of Yahweh? So they would 
argue, Moses, the greatest of the prophets, left the revealed 
wi.ll of God in writi.ng, why should we listen to another prophet? 
The adaption of Deut eronomy was then the first step toward the 
triumph of legalism and the supremacy of the scribes. 
We must not overlook the fact that Deuteronomy em-
phasized that the ot her nation s may have their gods but for 
Israel there can be but one God. Moreover the basis of national 
life and the condit i on of national prosperity is whole souled 
devotion to Him. Hence, we see the reason for the sweeping 
and cruel measures of extermination to be used against oanaanites 
as well as all renegade Israelites. The writer never wearies 
in urging justice t o the oppressed, love and kindness for the 
needy of Is:tael, but thi s love for his own people coexists with 
the most ruthless measures against for e.igners wlb.ich is partly 
responsible for the extreme exclusiven ess to wh ich 1e shall 
later turn our atte· tion. 
The Fall of Jerusalem (58~ 
The Pronhet Jeremiah and the End of Judah 
Eleven years after the death of Josiah, 597, Nebuchad-
nezzar carried away captive in to Babylon princes, nobles, elders 
and seven thousand of the artisan class, and eleven years later 
37. 
586 , Jerusalem was utterly destroyed and a general deportation 
was made to Babylon. The prophet, Jeremiah, kept a careful 
watch on the political horizon, saw the coming of the Babylon-
ian storm, and tri E: d to awaken the people to a sense of God's 
judgment for their sins. He saw in Nebuchadnezzar, Yahweh's 
servant, appointed to execute his judgment. He warned but to 
no avail. After t h e first deportation in 597, Nebuchadnezzar 
placed Zedekiah on the throne of Judah, after he had s worn 
allegiance to Babyl on and had promised to pay tribute, (II 
Ohron. 36:13). JeJ:- emiah urged Zedekiah and the people to 
remain faithful to Babylon, for such was the will of Yahweh. 
(Jeremiah 38:2,3) Jeremiah saw plainly the passive resist-
ance to Babylon wa s the only way of saving Judah from utter 
destruction and so it was that, not being able to convince 
the king, he spolte to all the people, saying, 11 T"rlUS Sai th 
Yahweh, he that ab:· deth in this city shall die by the sword, 
by the famine, and by tbe pestilence but he that goeth forth 
to the Ohaldeans shall live. 11 Naturally the army looked upon 
-
Jeremiah as a trai tor and begged the king, "Let this man, we 
pray thee, be put to death; forasmuch as he wm.keneth the 
hands of the men of war that remain in this city, and the 
hands of all thepeople, in speaking such words unto them; for 
this man seeketh not the welfare of this peop:J_e, but the hurt. u • 
----------~-----------------------------------------------------
*Rote: At this time Jeremiah was in prison because the captain 
of the ward had charged him with desertion when he was on 
his way to .Anathoth to attend to personal business, nThou 
art falling away to the Chaldeans." Then said Jeremiah, 
11 It is fals e; I am not falling away to the Chaldeans. 11 
(Jeremiah 37:11-15t _ 
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Instead the princes cast him into a miry dungeon where , but 
for the intervention of one of the slaves, he would have died 
from privation • 
Zedekiah also disregarded Jeremiah's advice not to 
entertain hope of g etting support from the king of Egypt; as 
a result of these n e.gotiations with Egypt, Babylon beleaguered 
Jerusalem, in a sieg e w~ich lasted a year and a half and which 
finally ended in th e political destruction of the surviving 
branch of the Hebrev kingdom founded by Samuel and consolidated 
by David. It is thought that about fifty thousand were deported 
at the fall of Jerusalem. The Hebrew p eople wer e now divided 
into three sections , (1) Those who still remained in Canaan: 
in the north, the remnant of the ten tribes intermingled with 
Assyrian colonists ; (2) those who took refuge in Egypt after 
the fall of Jerusalem who eventua lly made the LXX translation 
of the Hebrew scr:i.ptures and (3) those who were carried away 
exile into Babylon . With the fate of the Babylonian exiles we 
shall now deal. 
We must a sk ourselves, 11 what were the forces at work 
which kept alive the Judean exiles 1 trust in Yahweh and their 
future destiny and prevented them from becoming absorbed in to 
the rest of the population of the vast empire among whom they 
now lived just as t he r.s,raeli te exiles had been. What was it 
that acted as the cohesive force to bind the scattered exiles 
together now tha t t he political nation was no more? 
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Religion binds peoole togelher 
11 The exclusive causes why the ten tribes of the 
northern Israelite s tate, shortly after being transplanted 
to foreign soil, sank into oblivion there and all trace of 
them is ultimately lost to history, lies in the circumstance 
that they had ceased to have any peculiar religious life which 
in a conspicuous way would have marked them off from the re-
ligions of the people among whcmthei r lot was cast . For at 
the stage attained by peoples like Isra el and by nations 
similarly placed, it is religion that binds them together and 
gives them their distinguishing characteristics,--The reason 
why Judah was not completely absorbed by Babylon, but retained 
in part its characteristics and celebrated its return from 
exile , is again to be sought solely in the fact that in the 
meanwhile the preaching of the prophets had so far gained 
ground that it seemed impossil:Jle for Judah to go over to the 
Babylonian religion and be merged in Babylonian polity. 11 ( 1) 
national Consciousn ess Strengthened by Dispersion 
With the fall of Jerusalem in 586 B. C. the nation of 
I srael had no longer a political unity. But as the death of 
the body liberat t:= s the soul, the loss of political power seemed 
to unite the Judean exiles in greater national and racial solid-
arity. There still existed a common bond, the religion of Yahweh, 
a common memory of past religious history and a common hope for a 
future divine in t ervention. 
-----------------------------------------------------------------(1) Kittel - The Religion of the people of Israel p. 122 ff 
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CHAPTER II. 
Hi story of I s rael after the Exile and its Bearing on Nationalism. 
we have seen that nations are the result of the 
union of different tribes or peoples; i n Israel's case we have 
the well est ablished tradition that Moses welded the different 
Hebrew tribes into a national unity , which did not become 
politi cal until the t ime of the establishment of the monarchy. 
But f rom the birth of t he nation under the leadership of Mos es 
ther e had been true na tional unity which was founded on race 
anci religion. For h d not Yahweh been acknowl edged as the 
national God who had entered i n t o covenant relation with them 
in their corporate capacity as a nation? (1) Dr . Knudson be-
lieves that the nationalism of the early Israelites was of the 
instinctive or mechan ica l type which was no t brought to self-
consciousness until the time of the literary prophets, who 
set as i de blind patri otism of the pas t and a mer e mechanical 
conformity to rite E~ and ceremonies as worthless and misleadi ng. 
I 
These prophets declared that the nation had a moral mission 
in the world which could be p erformed only by resolute devotion 
t o the will of Go d. and t he common good as expressed especially 
in the moral law. The bringi ng of this truth home to the 
individual hearts e>f the people was the chief work of the eighth 
~ · centuryprophets and was carri ed on by the Deuteronomists by the 
exilic and postexilic prophets and by the law givers. Thanks 
in 
to these great :pel'B onalities, the history of Judah, there is not 
a gradual decline of na tionalism, but an increasing self.., 
consciousness of it. 
---------------------------------------------------------------(1) Knudson, Rel. Teachings of the 0. T. p. 329 
The Hebr ew nation arose po1i tica1ly with Saul and 
clQsed in 586 with the destruction of J erusa lem and the sub-
sequent deportation of about fifty thousand into Babylon. 
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With the political downfall of the northern kingdom she 
co mpletely lost heJ~ identity as a nation. What we must 
ascerta in is what cohesive fo rce was there that brought the 
nationalistic ideal of Judah out into clearer self-conscious-
ness during the ex:Ll e? 11 In this p eriod of humiliation one fact 
remains supreme unheard of hitherto and unique in history for 
its ex tent and fo rce , namely, tha t a p eop le, spiritually broken 
and robbed of all power and a ll ' political independence, found 
strength through :fai th in itseLf and in its God to aspire to 
hope for the resto r a tion of the n a tion 11 • (1) For the Hebr ew 
na tion had not become extinct but it had become uprooted. 
Ezekiel the prophet of the Exile 
----------------~·--------------~-------------------------------
(1) Kittel, Reli g 1on of t h e people of Israel p. 169 
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faith of Yahweh, i s due to Ezekiel in some respects the most 
remarkable of Israel 1 s prophets. 11 (1) 
The fall of Judah was inevitable because she had 
proved incurably unfaithful to Yahweh; as soon as the event 
actually took place he had to arouse his fellow-exiles from 
despair 11 0ur iniquJ. ties an d our sins weigh us down, and we 
are rotting away in them 11 , was their cry and 11 The fath ers , 
have eaten sour gJ~apes and the children• s teeth are set on 
edge." ( Ez. 33:10 ch. 18) Ezekiel 1 s task then vvas to arouse 
these sad exiles from despair; his thought finds expression 
in the declara,tion u tt ered by Yahweh; 11 All souls are mine; 
the souls · of the father as well as the soul of the son. He 
that sins shall die. A man who is righteous and acts justly 
shall live. 11 (2)(Ch . 18) 
Ezekiel 1 s hope for the future restoration when Yiahweh 
shall vindicate his name was expressed along these lines. nThere 
is to be a restora t i on, the nation will revive. It will be 
I 
put in possession of Yahweh.1:s land; the land itself will be 
renovated; by a stgnal judgment the heathen will be taught 
Yahweh's power anCl will respect His people 1 s peace and integrity. 
The quest ion whi ch troubled Ezekiel was how he could 
be sure that the fc.ilure of the past woul d not be :repeated in 
the future. Only the grace o f Yahweh can change the human 
heart and so he p:ro claims .th e·. promi se from Yahweh 11 I will give 
-----------------·----------------------------------------------(1) Smith, History of the Hebrew people- p. 319 
---------------------------------------------------------------(2) Ibid - p. 320 f 
you a new heart, an . will put a n ew sp irit within you ; I 
will take away th e eart of ston e , and give you a heart of 
flesh; I will put my sp irit within you and will cause yo u 
to wa.lk in my sta tut es, and you shall keep my judgments and 
do them." (Ez. 36: 2:6 ) 
Ezek i el 1 s Sk etch gf An Ideal Community 
Ezekiel does not d ep end on the spirit alone but 
b elieves it must be helped by externa l and ceremonial r eg-
ulations of the l a , hence th er e must be organization and 
government with a prince. To pr event the old tribal jeal-
ousies the land i s to b e divided among the twelve tri b es. 
Special rites of purification must be observed a t sta t ed 
times, to remove c eremonial d efilement. The new temple is 
to be lo ca. ted on an exceedingly high mountain ( 40-48) and 
undernea th the sanctuary at the base of the temple hill, is 
43. 
to be a flowing r i v er "And by the river upon the bank thereof, 
· on this side and on tha t side, shall grow every tree for ~ood 
whos e leaf shall not . wither, nei t her shall the fr ui t t hereof 
f ail; it shall bring forth n:ew fruit every mon t h, because the 
waters ther eof iE'sue out of the sanctua:ry; and the fruit 
thereof shall b e f or foo d and the leaf thereof for hea ling. tt 
( 4~: 12) 
Tlj.e sy Bt em which Ezekiel evolves impresses u s as narrow 
and exclusive but as H.P. Smith points out 11 He saw no way in 
~ 
which Judaism could he.ve been carried through its crisis, no 
way in which it could have been preserved for i t s future mission, 
excep t by becoming f or the time being narrow and exclusive. 
The framework pro~r :i ded by Ez ekiel in his vision became an 
ideal toward whicl h is countrymen could work . p~d as they 
began to realize :it, even i n their exile, it gave them 
coherence and stayi ng power. Ez ekiel was the f a ther of 
J udaism . To say tha t he was t he fath er of Judaism means 
t ha t he is t h e f ather of legalism. Tak ing him all in a ll 
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i t is not too much to say t ha t Ezekiel is the most influential 
man that we fin d i.n the whole cour se of Hebrew History. 11 (1) 
Cyrus, t h e Deliver ,er . 
As th e y ears passed, many of the exiles still 
cherished hope of a restora tion to their own land. About 
the year B.C. 549 , the famous warrior, Cyrus began to threaten 
all t he older monarchi es of wes tern Asia and by B.C. 546 he 
h a d become "King of Persia 11 , master of an empire extending 
from the Caspian to the Persian Gulf and from the bord er of 
Assyria to t h e .P..n d us. 
After seven years, 539, when Cyrus turned his arms 
against Babylon it s power quickly collapsed , and he was wel-
corned with enth1 :::J ia sm as master of Babylon . 
----------------------------------------------------------
(1) Smith- O.T .H. p. 326 f. 
Cyrus 1 El conquests were naturally hailed with 
gr ea t fervor by th ;e Jewish commrm ity in Babylon. With 
intense eagerness th e exiles looked to Cyrus who seemed 
t o be sent by Yahweh ae their deliverer. For about this 
time (550) t h e n amel ess prophet (Is.40 f) thrilled them 
with words of conso l ation as he proclaimed the near 
approach of Israel' s restoration, the renewal of its 
nat i onal life, the downfall of Cha ldean idolatries, the 
fut ure glory of Isra el and t h e Lmiversal rule of Yahweh. 
Th e pr<Dphet taugh t tha t Cyrus the shepherd of Yahweh 
was to be their dt;liverer (Is. 44:28) 11 He (Cyrus) 
is my shepherd, ru1d shall perform all My pleasure, even 
s a ying of Jerusalem, She shall be built and of the temple, 
Thy foundation shal l be l a i d . 11 (Is. 44:28) Cyrus wa s 
subservient to the god Marduk of Babylon; nevertheless 
i mpelled by pcili . i cal shrewdness r a. ther than by any 
sp ecial inclination towards Yahweh he issued an edict 
g i-v-ing the Jews a n d other exiles in Asia permission to 
return home. The ,J ews were not only allowed to carry 
with them sacred vessels taken from the Temple but were 
encouraged by an edict of Cyrus to rebuild the temple 
in Jerusa lem. 
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Exiles Return to Jerusalem under zerrubabel (539) 
About 42,360 joined the first expedition, which was 
representative enough eo it might be described as a national 
movement. Under the direction of zerrubabel, eon of the house 
of David, the restored exiles found themselves once more in the 
land of their fathers . The chief object of their expedition 
was a religious one, t o rebuild the temple of Yahweh at Jerusalem 
(Ez. 3:10 f) The nat i onal exclusiveness showed itself in the re• 
fueal of the returned exiles to accept the offer of cooperation 
by the Samaritans(l)who from that time on became implacable enemies 
of the (Ez.4: 1} restored community and although the corner stone to 
the temple was laid they held up the building. This state of af-
fairs continued for sixteen years, during which the "children of the 
captivity" (bene hag+golah Ez. 4:1; 6:16) suffered from famine and 
the attacks of alien and hostile tribes, and became despondent. In 
520 the venerable pr ophet Haggai and his younger contemporary, 
Zechariah stirred the ir fellow countrymen to a renewed effort (Hag.l:3 
The prophets realized the grave necessity of repairing the temple of 
Yahweh for from this time the widely disl!rsed Hebrew nation must 
be held ~o~eth~r b1. the one bond of unity, religion. Kirkpatrick 
·tp, bas said that to leave the sanctuary in ruins was "a pract i cal denial 
of the truth which gave meaning to their return from exile." (2 ) 
--- -~---~ - --- ------ -----~~-- - ----~~ ~-~~---~-----~-~------~-~-------~-
(l) The remnant of Israelites who had remained at home after the 
fall of Samaria 721, who had intermarried with foreign im-
migrat i on. They had fallen into idolatry though they nominally 
- worshi pped Yahweh . 
-- --- -- - -- - -------- -~------------(2) The Doctrine of the Prophets-~~:~~------------------ ------------· 
~v ) ' I 
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And so it was that due to the stern rebuke of Haggai and the en-
couragement of Zechariah , the work of rebuilding the temple was re-
The office of the high priest became hereditary, and later we shall 
discuss the ecclesiastical dynasty in Judah. 
Of the next sixty years little is known. (1) The death 
of Zerubbabel, the surviving representative of the house of David, 
must have extinguish ed the last hopes of the ancient monarchy. 
Doubtless the Jews were allowed some degree of autonomy in domestic 
concerns under the rule of the high priest who assumed supreme 
authority after the downfall of the Davidic line, but they were 
doubtless heavily t axed by despotic Persian satraps, who were known 
fo·r their .galling bondage · (Mal. 1:8). Naturally Israel was com-
pelled to fix its h op es on the future. The book of Malachi pictures 
the community as disappointed with their hard life, having lost 
the faith and ardour of the first generation. The injunctions· of 
the law were disobeyed and sabbath observance neglected. "Zeal for 
:.--
the maintenance of I srael's distinct and separate character died 
~ down, the result being that the practice of inter-marriage with the 
.. 
semi-pagan people of the land was tolerated while wives of Hebrew 
race were lightly di vorced. These alliances were even encouraged by : 
the priesthood for the sake af supposed advantages, social and 
political." (2) 
rir:9ffiii::a~~~2ii:i~;£2ii:2i:i~§:ti;~i~i:a~~ii:~;:~~2::::::::::::=-
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The result however was t hat Judaism at this time ran ,a.; risk of 
losing its distinctive character." 
Rise of The Party of Zealots, ~ra•s Visit to Juda:a..a 
This growing laxity led to the formation of a party 
(2) of zealots, men who "feared Yahweh and thought upon his name" 
(Mal.3:15). They zealously believed that the only hope of a 
future fulfillment of p rophetic's ideals was in the strenuous abed-
ience to Yahweh's written covenant. It was this group that welcomed 
the arrival of Ezra and his large caravan of priests and Levites in 
458. About this time the Persian supremacy was on the decline 
and in 455 Artaxerxe f3 I who perhaps desirous of conciliating the 
Babylonian Jews, encouraged and supported Ezra, a priest and scribe, 
in his plane for a visit to Judaea. The Jews in Babylon had or-
ganized a definite sys tem of law and theology and becoming disquiet-
ed by the rumors of t h e religious and moral unrest in the homeland, 
sent Ezra who had an i ntimate knowledge of 'the law of Moses'. It 
was the 'Book of the Law' which during the exile had been enlarged 
and reedited (Ez.7:6) that he hoped to use as an instrument to re-
store the religious life of the bene hag-golah. The Persian monarch 
gave Ezra a written commission to "inquire concerning Judah and 
Jerusalem, according to the Law of thy God which is in thy hand". 
(Ez. 7:14) "And I, even I, Artaxerxes the king, do make a decree 
~-~- ~----~~-~-~--·-- -~-----------~--~~~-~·~--~---· . (1) Ibid, p. 233 -------------------
--~~--~~---------------------------------------· (2) Malachi was doubt less a member ----------------------
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-- that whatsoever Ez r a , the priest, the scribe of the law of the 
God of heaven, shall require of you, it be done with all diligence. 11 
('7:21) Finally the king enjoined Ezra "Appoint magistrates and 
~ judges, which may judge all the people that are beyond the River, 
-· 
all such as know the l aws of thy God; 
knoweth them not." ('7 : 25) 
and teach ye him that 
Ezra's avo,wed object was to undertake a reformation 
of the temple ceremoni al on the basis of the completed Law Book 
(our Pentateuch). 'I t was a shock to Ezra to find that in 
general the leading J ews and even some of the priests had married 
foreign women. Ezra i mposed on the people an oath that they would 
put away their foreign wives (Ez.l0:15) which sowed the seeds of 
bitter resentment and. animosity in Jerusalem. Because of this 
puritanical act, Ezra and the Zealots seem to have lost all in-
fluence in Jerusalem.. Again the Samaritans intrigued with the 
King of Persia, who delayed the work of repairing the walls of · 
the city 11by force and power. 11 (Ez. 4:23) 
In 445, Artaxerxes, at his urgent request, sent Nehemiah, 
a Babylonian Jew, cup-bearer of the king, with full powers as 
governor of the Juda ean Province. With him he brought a body guard 
of Persian treops with which he defied the schemes of the Samaritans 
and other enemies. It was because of his love for Jerusalem, 
Yahweh's city, that he set out to build the walls. Immediately he 
appealed to the patri otism of the inhabitants: 11Ye see the evil 
case that we are in, how Jerusalem lieth waste, and the gates thereof 
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are burned .with fire: come and let us build up the wall of 
Jerusalem, that we be no more a reproach"(Neh.2:1?). A careful 
armed vigilance was kep t night and day, and in the amazing space 
of fifty-two days, the~ walls were completed and the gates set up, 
which was followed by a solemn service of dedication amid general 
rejoicing (Neh.l2:27 f) 
The complet ion of the walls could not but rekindle the 
nat i onal enthusiasm of the Jews; once more the desire became 
uppermost to maintain their distinctive character as a "peculiar 
people." 
Exclusiveness a Result of the Intense Nationalism 
Inspired by the Law. 
The tune was ripe for Ezra to carry out hie cherished 
project of reorganizing the national life on the basis of the 
"Book of the Law~~efelt Nehemiah to be a kindred spirit in his 
religious zeal~ Accord ing to Neh. 8f. a fast of all the re-
turned exiles was proola~ned, accompanied by a confession of 
I 
their transgressions , after which the covenant between Yahweh 
and Israel was solemnly renewed "and because of all this we make 
a faithful covenant and write it, and our princes, our Levites, 
and our priests seal ll nto it." (Neh. 9:38) 
This covenant pledged the community to strict obedience 
to the Law, with specia l emphasis upon two particulars: abstention 
from inter-marriage wit h foreigners, and strict observance of the 
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sabbath. (Neh. 10:30 ,31 ) 
It is of s pecial importance to note that one of the 
ordinances provided tha t every Israelite should make an annual 
contribution of the t h i rd part of a shekel towards defraying the 
expenses of the cent r a l temple worship in Jerusalem (Neh. 10:32). 
We have de s cr ibed this movement someWhat at length (l) 
because it marks a t ur n ing point of wide interest in Hebrew his-
tory, for it laid the foundation stone of Judaism, and it definite-
ly marked the transformation of the nation into a Church. The 
Law became the basis of social and civic lite; more significant 
even than that, it became a people's book and constituted the chief 
bond of union between the Jews still scattered to the four winds 
of heaven and the r e tu rned community in Judah. 
But there were those who did not live up to the new law 
especially in regard t o intermarriage with foreigners. One leading 
citizen was expelled f rom Jerusalem whioh•s followed by the volun-
tary secession of many of the leading Jews who were opposed to 
Nehemiah's reforms. According to Josephus (2) they formed the 
nuo~eus of an independent sect, whiOh £ounded the schismatic 
synagogue and the pecu liar worship of the Samaritans. 
The beaut i ful little book of Ruth was probably written 
at this tUne (about 450) in order to support the view of those who 
opposed Ezra's reforms. The writer shows by his tale of love and 
--- -- ------------- - · - ----------------------------------------~-----(1) Ottley, A Shor ·t History of the Hebrews p 240 t 
~-~-------- -- - - --------~----------~---~-~-~-~~~--~~-------~---
(2) Antiq. XV: 7, 8 
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mar~iage between Ruth , a Moabitess and Boaz, a Jew , the narrowness 
of the strict law a gai nst intermarriage, when the marriage of these 
~ two souls had resulted in the Davidic line to the blessing of Israel. 
·-Montefiore says "Its ob ject is to show that marriages even with for-
eigners of full blood need have no evil influence upon religion, 
seeing that the alien woman may soon learn to be as JewiSh as native 
Jewesse s themselves ." (l) 
National Exclusivene s s Expressed in Proihetic Writings 
The att i t ude of the Hebrews toward separation and ex-
elusiveness also le f t its traces in literature Written at this 
period whiCh was inf luenced by the ideals of Nehemiah and Ezra -
the conception of an Israel ded i cated to the service of Yahweh, 
strictly separated from other nat i ons by the observance of the 
Law, and utterly esChewing polluting contact with the heathen, 
whon1 they regarded as enemies of Yahweh' a people and hence 
special objects of Hi s vengeance. This feeling finds fierce ex-
pression in prophe cie s of this Pers i an period. 
The prophe cy of Obadiah (B.C.460), meaning •servant of 
Yahweh", is compose1i of only one chapter divided into two parts: 
vs. l-14, l5b. dec L~re that the sins of Edom against Israel Will 
(l) Montefiore, Hi bbert Lectures p 371 
~-~ - - - -- - ----- --- -- - ----------------------------------~-----
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return as a boomerang u pon Ed om's own head. "As thou hast done, 
it shall be done unt o t hee." The disaster, whatever it was, is 
interpreted along the narrowest linea of nationali~ as a divine 
judgment on the Edomi t e hostility to the people of Yahweh. 
(vs. 5;15a, 16-21) f or.ms an eschatological appendix. Judah is 
here told that she ha s already drunk her cup of suffering and 
that she and Israel r e s tored shall utterly destroy the Edomi tea 
and possess theit" land . 
The Book of Joel, written about 400 B.C., is also 
extremely national i n. its outlook. The prophet declares that 
Jehovah will recompe nse with punishment the nations that have 
oppressed His people. When- the day of Yahweh cornea, "Behold I 
will pour out my Spit• it upon all flesh (meaning Israelites) 
and your sons and your daughters shall prophesy, your old men 
shall dream dreams, y our young men shall see visions : and also 
upon the servants and upon the handmaids in those days will I 
pour out my Spirit." ( Joel 2:28,29) In contrast to this ideal 
p.romiee to Israel, J oe l expresses the extreme nationalistic 
thought of the tiine 'lhen in ( 3:1-17) he pictures the humiliation 
of the "Nations" fo r t heir heinous treatment of Israel. The 
nati ons round about 1wh o had sold the children of Judah into 
slavery would now su f f er like punishment. "Jehovah shall roar 
from Zion and utter Hi s voice from Jerusalem; and the heavens 
and t h e earth shall f a ll, but Jehovah will be a refuge unto Hie 
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people, and a stronghol d to the children of Israel. So shall ye 
know that I am Jehovah your God, dwelling in Zion, my holy 
-e- mountain: then shall ,Jerusalem b;~ holY, and there shall be no 
strangers pass through her any more." (3:16-1?) Thus the Day of 
Jehovah is to b~ing miraculous bless i ngs for His people and 
punishment for their oppressors for Jehovah is a God of swift 
vengeance. 
Peake says t hat the book fosters the spirit of re-
taliat ion, offers no sa lvation for the heathen, makes a racial 
distinction between t he saved and the unsaved rather than a moral 
and spiritual distinction, all of which pictures the narrow 
nationalism of the Jews. (1) 
According to Cheyne (2) the historical background of 
the prophecy, -· -~ :24-2'7, is found in the events preceding the 
dissolution of the Persian Empire (350-330) Chapter 24 is ex-
plained by the "desolating and protracted wars" of the period 
when Jerusalem doubtless suffered at the hands of the Persian 
anny. Two great tru1:;hs are found in this apocalyptic prophesy: 
the writer announces an imminent and sweeping catastrophe af-
fecting the whole ea1:-th, involving all ranks and classes of 
society 24:13) meaning the almost complete extermination of 
-- -~~ ---~-~-------- - · ----------------------------------------~-(l) Peake's Bible Commentary p 544 on Joel 
---------------------------------------------------------(2) See reference t c) Cheyne' a "Introduction" in Cambridge Bible, 
Isaiah Vol. JL p 2 Q.4 
' ') 
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the race of men. The desire on the part of the Hebrew writer for 
punishment of the nat ions is due to the conviction that only by 
this method can the world be brought to righteousness (26:21). 
Moab a heathen nation i s singled out for destruction and ignominy. 
The Book of Esther 
The book of Esther, written about 332, throws light 
on the position and a sp iration of the exiles who were brought into 
contact with the court of Persia. While the book illustrates the 
capacity of the Jews f or making their influence felt in heathen 
surroundings, it more especially reflects the fierce nationalistic 
temper of the timeJ ~When the book was written, soon after the 
downfall of the Persian Empire. It is perhaps the most intensely 
nationalistic book i n t he Old Testament. Bertholet says "Dae Buch 
/, 
Esther vergegenwartigt una recht deutlich ihre !atimmung. Der Haas 
gegen alle Frenden 1s t bis zur hartesten Bi tterkeit geetiegen die 
sich eo Uberhaupt nux· veratehen laeet ale e ine Folge tatsaohlioh 
erlittaner heftigster Unbill." (1) Haman typified the enemy of 
the Jew, plotting troub le for him. The author of the book in 
6:13 says "If Mordeca i, before whom thou hast begun to fall be of 
the seed of the Jews ,. thou shalt not prevail against him, but shall 
-------~--~~-------- -·- ----------------------------~------~---------
(1) Bertholet p 231 
-~ 
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surely fall before him." And later we find that the enemy did 
not prevail, but that t he plot resulted in death and disgrace to 
him but prestige to the Jews,. Mordecai and death to thousands of 
Persians whom the Jews slaughte!ed with the permission of the King; 
this resulted in great fear of Yahweh. 11 And the Jews slew them 
that hated them seventy and five thousand." (9:16) "And in 
every province and in every city whithersoever the king's command-
ment and his decree came, the Jews -had gladness and joy, a feast 
and a good day. And many from among the peoples of the land became 
Jews; for the fear of the Jews had fallen on them." (8:17) 
Zechariah 9-14, written about 333 in the beginning of 
the Greek Period, breathes a terrible spirit of revenge against 
the heathen and predi.cts the triumph of Judaism in its narrowest 
sense. The animosity of Yahweh's people toward the Gentiles is 
unqualified. 
Zechariah 9:13:17 presents a conflict between the Jew 
and the sons of Gree•:::e in which Yahweh defends His o,wn, who glut 
---~-~--------~----~·---~-------~-~-----~-~-~~------~-----~--~--~-
Note c:ri tics agree t hat 9-14 come from a later hand than Zechariah's 
Introductory verses 9 : 1-10 Prophecy written about 333 B.C. 
9 : 11-11:3 dates from reign of Ptolemy III 
(247-222) 
11 : 4-17, 13:7-9 painted pessimistic picture 
(217 B.c.) 
12 : 1-13:6 and 14 Apocalyptic writer about 217 B.C. 
International Critical Commentary 
Zechariah p. 216 
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thems e lves with the b l ood of their enemies a.s with wine. "Yahweh 
their God will save them in that day as the flock of His people • 
for they shall be as t h e stones of a crown, glittering on high over 
His land. 11 ( Zech 9:16) 
Ih Ch.l4 Yciliweh declares that he will gather the nations 
to battle against Jel~usalem which will be taken and the people 
sent into captivity. But after this Yahweh will fight against 
these Gentiles, Jerut:~ alem shall be restored and Yahweh will be 
king over the whole e arth. (14:9) "And this shall be the plague 
whe1•ewi th Yahweh wi ll smite all peoples that have warred against 
Jerusalem." (14:12) "All the enemies of Yahweh will be obliged 
to come there to wor sh ip Yahweh at the Feast of Tabernacles, an 
enforced homage of conquered Converts; if they refuse, they will be 
further punished. (1 4 : 16-21) 
The Boo~ of Jonah, a, Protest aga inst Nitter }Tationalism 
Against wh at Peake calls "flinty hearted Judaism 11 which 
sees in the heathen only fuel for the fire of Yahweh's wrath, the 
book of Jone.h was written in this Postexilic period (about 300). -iii:. 
~ie ti@ek Jonah typifies the exclusive Jewish nationalism; in this 
book this malevolent attitude toward the Gentile world is rebuked 
by Yahweh, Jon~h ( l) is commissioned by Yahweh to warn the city of 
Nineveh~ representing the heathen world~ of approaching destruction, 
------------------ -- ----------------- - -----~- - ---------------------
{l) An imaginary p rOJlhet living in the .rei gn of Jeroboam II 
(II Kg.l4:25 ) 
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~ but does h is best t c' evade the command. b-ut iater declares to 
" 
the Ninevites their imminent doom with the result that they repent 
and Yahweh spares them . Poor Jonah is so unhappy over this turn 
of affairs that he pl~ays to die. The story is written to emphasize 
Yahweh's interest i n, and mercy toward the heathen and to earnest-
ly protest against t he exclusive intolerance of the Jewish people, 
wh o arrogantly lay s1:> l e claim to Yahweh. 
Influence on Hebrew Nationalism 
-· 
The Jews under the H.ule of t he Ptolemies (320-204) 
With the overthrow of the Persian empire by Alexander 
at the battle of Is sue (333) Israel changed masters. In 323 at 
t h e death of Alexander his empire was p~·titioned among his 
gener als called Diadochi ( •successors'). For a short time Judaea 
was included in the domini ons of the satrap of Syria. In 320 
Ptolemy of Egypt imraded Jerusalem and held the count ry until 204; 
thi s was perhaps tht! happiest pe1•iod in Judah since the loss of 
political indep~ndenoe. During this time Greek settlements were 
planted in Judaea, wi th the result that Greeks and Macedonians 
became a large and infl uenti al element in the population. 
The Influence of t h e s cribes on National Life 
The scri c•es came into prominence as a class afte r the 
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new cov enant with Yahweh in the days df' Ezra. The f i rst sc1•ibes 
were ~riests but in time a large body of lay preachers were in-
cluded among the scri.bes. Knowledge of the Law, indeed, became 
"chief passport to fame and popularity", especially duri n g the 
Greek period ·when the scribes held in -their hands the task of 
guar ding, vindicatin g and promulgating the Sacred Law. They be-
came the real teaohe t•s of the peop le and were known as "rabbi" 
or "father." They t aught for t he most part in the synagogue, 
whi oh as an insti tut i. on dated from the age of the captivi ty as 
a factor in the religi ous life of Judaism. Worship in the syna-
gogue consisted of prayer, confession of faith and the reading 
and i nterpretation of' the Law.These Zealous scribes helped to 
build up a wall around the chosen people. 
Ptolemy II Philadelphus (285-247) became interested in 
the history and litel~ature of his Jewish subjects, a.nd the work 
of t h e Seventy on thE~ famous Greek t1•anslati on of the Hebrew Old 
Test ament scriptures was probably begun under his patronage. It 
would be hard to overestimate the influence of the 'Septuagint' 
version (LXX), this Greek translation, because to the ma jority 
of the Jews of the ' Di spersi on', the channel through which the 
Qld Testament teachings were brought to them, this proved a bond 
of union. To t h e Gentile world it also introduced the Hebrew 
thought and religion and helped to Hellenize Western Asia. 
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Gre ek Rule in Palest;£! 
In 204 Antiochus of Greece gained the control of Pales-
• tine from Egypt and j_n (198) Jerusalem fell into his hands. Palestine 
was incorporated mto the province of Syria. Antiochus favored the 
Jews but before long he was engaged in a struggle to the death with 
Rome. He died in 187; Sele~cus Philopator (187-1?6} became his 
successor. During thi s time there was bitter antagonism between 
the two factions in Judaea; on the one hand was the religious and 
patriotic party, "Lc)yali at s 11 , favoring the hegemony of Egypt, and 
on the other the "H•3llenizing" part of the community who desired 
t o break down all the barrier s which separated the Gentile and 
Jewish world. The accessi on of Antiochus IV Epiphanes (1?5) 
demonstrated the r eal strength of the Hellenizing faction in Jer-
usalem. A fierce dissension between the "HeJlenizers" and the 
loyalists ( chasidinl 'pious' or 'devoted' ones) who were clinging 
tenaciously to thej.r national customs resulted. The temple was 
desecrated and all i ts treasure confiscated. Thousands of Jews 
were put to death . But Antiochus was meditating nothing less 
than the total eradi cation of the Jewish nationality. In 168 the 
Syrian king sent Apollonius with 20,000 men against Jerusalem, 
-h-
which fell i "n'"his hands on the Sabbath. An immediate attempt was 
made ·t.t~for~:i.biy convert the Jews to heathenism. In October 168 
he prohibited the observance of the sabbath, the ri te of circum-
cision, and the sacrificial worship of the temple; all copies 
• 
• 
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of the Law to be found were burned, an * altar to Zeus was erect-
ed in the temple cou.:r:ts (December 168) and a swine was sacrificed 
within the temple ar1ea . Mo1•eover they compelled the Jews on 
pain of death to eat ewines ' flesh and to take part in the heathen 
worship. 
The Book of Daniel 
Naturally many preferred to die rather than 11profane 
the holy covenant (I Macc.l:63) . A spirited revolt was led by 
the Maccabees with almost superhuman effort. 
The Apocal;y:ps,e of Daniel 
Appears to have been written (about 164) with the 
design of encouraging the heroes and martyrs 1 of the Maccabe.ean 
persecution in thei:t~ tragic sufferings. Here again we see the 
fierce spirit of Judaism and the contrasting of the future destiny 
of the chosen people wi tb that of' the Gentile powe1•s. "In a 
series of visions, r e lated to have been witnessed in part by the 
Babylonian sovereign Nebuchadr.ezzar, and in part by Daniel , the 
successive rise of t h e Babylonian, Median , Persian· and Grecian 
empires is symbolically represented, the last in its antagonism 
to the Jewish people, coming to a climax in an individual ruler" ~ ·' 
(Antiochus Epiphane s 7:8,20. 8:24: 9:21) 
~---~-~-----------------~----------------------------------~---
* 11 The ab ominati cin c1f :Desolation 11 Dan 9:27 9:33 • 12: 11 ------------------ - -~-------~------------------~---------------
..,w. Ottley p.583 
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This tyrant who is making wa1• on "the saints of the Most High 
(7:21) is to be destroyed by Divine Agency (8:25) his kingdom 
will be given to the 11saints of the Most High" who shall possess 
universal and everla~:~t ing dominion (7:27). 
The writer of "Daniel" has profound and invincible 
confidence in the fi nal victory of Yahweh's cause. 
Conclusion 
11 In the transfer of the national al legiance from l a nd 
and government to God and law is one of the great lessons as 
well. as one· of the rairacles of history."(l) That independence 
is not essential t o national greatness was the teaching of the 
prophets. They emphas ized the fact that Israel, though political-
ly dead, had a moral and spiritual miss i on to perform in the 
world. 
After the exile we have noted their intensely hostile 
attitude toward othE~r peoples developed. When the word ''Nati onj 
(go~im) was thought of in the same disdain as is felt in the 
" 
English translation "Gentile" or "Heathen" or the terra "barbarian" 
.-· 
with which the &,reeks designated all foreigners. We have seen 
that this intolerant and unsocial attitude was encouraged by 
certain prophetic wri ters and challenged by the writers of the 
books of Ruth and onah . 
--- - - ~ ~-~~--4~*~---~----- -----------~-- ---------~-- -- -- -- -----
(1) Cadbur y p. 211 
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Dr. Knudson says "Israelite nationalism had its l i mita-
tiona as well as its p ositive value. It. had furnished the field 
for the development of a high and noble indi viduali am and it had 
given to religion a l:!Ocial character that religion dare not lose 
without losing i tse l :f. But along with this it had bui 1 t up a 
barrier between Israel and the rest of the world, which not only 
denied to the heathen the rights which were his, but also made 
impossible the fullest development of individual charact er within 
Israe l itself. Not until the solidarity of man had taken the 
p lace of the solidarity of Israel, not until nationalism had 
yielded to in"Ger-na't ionalism -- could a fully developed religious 
life arise." (1) 
out of the background of this intense Hebrew national-
ism we shall yet b e able to disc over foregleruns of international-
ism. In the follow:lng chapter we shall trace the enlarging con-
ception of the Isra•eli tea' idea of Yahweh, which culminated in 
the life of Jesus, who establish ed an everlasting kingdom where 
there are neither Scy thian or barbarian, bond or free but where all 
are one in Christ. (Col.3:ll) 
But firs t i t will be necessary in the following chapter 
to trace the Hebrew conception of Yahweh from the primitive 
henotheism of :M:oset~' day through the lofty conception of 
Monotheism of the literary :prophets. For only as the prophets gras:p-
ed the thought of universal rule of Yahweh could they entertain the 
lofty thoughts of a world bound together in brotherhood. 
Knudson p. 349 
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CHAPTER III 
The Progressive Development of the Idea of God 
from the Hen?the ism of Moses to the Monotheism of the Prophets 
and Its Bearini Upon H~brew Na_iionalism and Internationalism 
A discussion of the prophetic contribution to inter-
natior$liem would be incomplete without tracing the evolution 
of t he moralization of the idea of God, for nationalism only can 
give place to internati onalism when the Yah.weh of Israel becomes 
the moral arbiter of t h e universe. 
Pre Prophetic Conce~tions of Yahweh (1200-750) 
Among the early Semites each tribe had its own deity 
with whom it stood i n specie,l relationship. in time of war there 
was a conflict of sp i r i tual as well as of human forces (of.I Kings 20:23 
When one nation conquered another the gods of the vanquished suffered 
humilia tion (Is. 46: 1,2; Jer. 48:7; 4~:3_ ; 50:2). The chief god of 
Moab was Chemosh, the god Molech was the national deity o~ Ammon . 
The devotion which t he peoples showed to their gods was reciprocated 
by the guidance Which the latter were believed to afford to their 
worshippers in all i mportant national affairs. The divine will com-
municated in four way s: a - through the sights and sounds of 
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physical nature (1) (cf.II Sam. 5:24) and the movements of clouds 
(Jud. 9:37 Heb.) b - through the entrails of sacrificed victims 
(E z. 21: 21) c - throu_gh the fall of lots, with which the He brew 
4P Urim and Thummin were probably connected and the teraphim, alluded 
o...::-
to inEz. 21:2 or finally instead of indirectly the god might 
impart his counsel through hie votaries. In the Semitic,as well 
as in the Greek religions, the deities sometimes were represented 
to appear in bodily form, and to openly converse with men ( J Gen.l8:l ~ 
but usually they disc l osed their wishes to certain chosen prophets who 
acted as their spokesmen, through a dream { E Num. 12 :6; II Sam.7:4,17) 
or under the inspira t i on of music (II Kings 3:15) (2) 
"The fact that the deity worshipped was a deity of the nation 
as a whole, had its advantages for it acted as a social force and for-
tified the common ob ligations of civil life with a supernatural eanctioJ 
••• The neglect of justice, the practice of deceit, the commission of 
murder, theft and adultery were accounted sins calling for Divine 
vengeance.• (3) But in two noteworthy respects when other religions 
were brought into contact with the religion of the Hebrews, certain 
base elements in them become apparent: {a) the distinction of sex 
in the divinities of the other Semitic religions which encouraged 
sexual license in connection with the worship (See Deut. 23;17; 
• Hosea 4:14) and {b) the sacrifice of the first born eon in order to 
-- - - - ----- - ------- - ·~- --- - - - - - -~-~- -- -----~--------------------------(l) cf. Homer's Ody ssey, XIV 327 
--------~----------- --------------------------- -- -------------------{2) Wade o. T. History 9th edition p 86 f 
----- ~- ------ - ----~ - ~ -- - ---~-~ -----~-~--~------~--- -------- - --- - ----(3) Ibid p 90 
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secure the favor of t he deity. This still had religion's sanct.ion 
among the Moabites as l ate as the period of the Israelite kings 
(See Deut. 12:31; II Kings 3:27). The J document contains the 
instance of the higher morality which was grasped by the Hebrews 
in the narrative of t he sacrifice of Isaac (l) which represents 
Abraham as believing Yahweh had at first enjoined a gift of his 
first-born son and later as showing him a better way. Wade be-
lievee that although human sacrifice may have at first prevailed 
it was discontinued as a nobler view of the Divine character was 
revealed; here we see an enlightened conscience at a comparatively 
early date in the people's history. (2) 
Israel was not alone in believing that the destiny of 
her race was Divinely directed. The idea that the fortunes of a 
nation were the special care of her god was shared by Israel with 
Moab, Syria and other peoples. Israel thought of Yahweh as ex-
elusively her God and partisan as far as she was concerned, shown 
by hie taking part i n her wars, for it was the common belief that 
her enemies were Yahweh's enemies (I Sam. 30:26) Yahweh is spoken 
of as "a man of war• ( J.Ex.l5:3) An early collection of songs 
(Num. 21:14 E) was called "The Book of the Wars of Yahweh." 
~ --- -- -- -------- - ------~--------------------~-----------------~~~---(l) J. Gen. 22:1 f 
--- ---------------- - - - ---~-------------~----~----------~-----~-----{2) Wade 0. T. History p 96. 
67 
Israel's wars were Yahweh's wars (Ex. 17:15 f, E ; Judg. 5:23 and 
I sam. 18:17)."Yahweh of Hosts" was interpreted as meaning "God 
., of the armies of Israel" (I Sam. 17:45) Yahweh did not differ 
from Chemosh of Moab who gave victory to Moab except that he was 
considered more powerful. The inscription of Mesha (l) commonly 
known as the Moabite Stone, an original and authentic document of 
the ninth century, gives particulars of the revolt of Moab fram 
~ael recorded II Kings 1:1; 3:4 f, in· the reign of Ahab, shows the 
esteem in which the Moabites held their god Chemosh as a national 
Savior. Mesha, the king is speaking: 
1. 31 "And I made this high place for Chemosh 
in 2 R H H, a high place of sal-
1. 4 vation, because he had saved me from all the kings 
and because he had let me see my pleasure on all 
them that hated me. Omr-
1. 5 i was king over Israel, and he afflicted 
Moab for many days, because Chemosh was angry 
with his land. 
l. 14 ••• and Chemosh said unto me, Go, take Nebo against 
Israel ••••• and I took it and slew the whole 
• of it, 
700GCmen and • • • • women • • • and • • • e • • • 
and maid servants, 
for I had devoted it to Ashtor - Chemosh. 
1. 32 Chemosh said unto me, Go down, fight against Horonen 
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Ani I went down and Chemosh restored it in my days." (1) 
"The Song of Deborah", frequently spoken of as the earliest 
.. monument of Hebrew literature (2), is an early song of triumph, com-
•• I 
I 
I 
posed to commemorate a victory over the Canaanites, which•s won 
through the direct intervention of Yahweh, "who, from his distant 
home in the south, came on a thundercloud to deliver his people." 
In this poem we see patriotism and religion as one - "to take the 
part of Israel is to come to the help of Yahweh." It ends with 
this dramatic curse: "So let all thine enemies perish, Yahweh\ But 
let them that love thee be as the sun in its strength\" (Judges 5:31·) 
The very fact that Yahweh was worshipped by the Israelites 
&lone would imply that they thought his rule was limited to them. 
David in his day believed that banishment from Canaan 
would mean the worship of other gods. (I Samuel 26:19). To die 
(cf.J.Gen. 4:14) 
outside the territory of Israel was to die away from Yahweh's presence. 
In the II Kings 5:7 we also have the s·yria.n, Naaman, asking for two 
mules' burden of earth frQm the land of Yahweh in order that upon it 
he Illight erect an altar to Yahweh in a strange land. The early 
Israelites believed in the reality and power of Chemosh and other 
foreign gods a.s much as in the reality of their own Yahweh • 
(II Kings 3:26, 27) (Judges 11:24). And even in as late a book as 
Ruth (about 450) we see that to the Moabite$removal to another 
------------------~ ·---~--------------~~------------------------------(1) From Driver's Notes on the Hebrew text of the Books of samuel 
____ " ___ p~-!~!_!_~--------------------------~---------------------(2) Knudson. Religious Teachings of the Old Testament p 37. 
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• 
• 
I 
I 
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country meant change of religion. "As Ruth accompanies her mother-
in-law to her home in Judah she says: Thy people shall be my peo-
ple and thy God my God." 
Our study of the early conception of Yahweh shows us that 
throughout the preprophetic period the Israelites were henotheists, 
that is, like the Semitic tribes around them they thought of their 
god Yahweh as identified with their national interests and power-
ful to meet any crisis which might arise in their national life; 
yet he did not differ from Chemosh of Moab, who gave victory to 
his people, except that he was considered more powerful. 
Moses' Ethical Conception of Yahweh 
Knudson says that what was "ethically significant in 
the work of Moses was not the establishment of a new voluntary 
relation between a people and its God but the new and profound 
sense of gratitude and loyalty called forth by the marvelous 
deliverance of the Israelites from Egypt.• (1) (Ex. 15:21; 
Ps. 106:9). In itself this devotion was a profoundly ethical 
act, for it involved a surrender of the human to the divine 
will and such a joyful gratitude to God that in later centuries 
----~~-------------------~-~-~~----~~--~-------------------------
(l) Knudson. Religious Teachings of the Old Testament p 159. 
• 
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the prophets looked back upon it as the ideal expression of their 
nation's religious l ife." (Hos. 2:15; Hoe. 9:10: Jer.2:2) • 
Just what mora~ instruction came from Moses, we are not sure 
(Ex. 15:25) but there can hardly be a doubt that the initial 
passionate devotion to Yahweh contained an ideal element which 
made it the germ of t he subsequent ethical development. The God 
under whose banner tl1e Israelites had enlisted was no mere nature-
god, but a stern God of conscience, a God to whom law and right 
were dear. (l) 
The Yahweh Relision in Clash with Canaanite Ideals 
In an earlier chapter we have noted that when the 
wandering nomadic tribes of Israel entered Canaan they found 
the people worshipping at the shrines of many local Baalim in-
etead of having a national god. It is only natural that the 
Yahweh religion must be modified. Wallie says that when the 
two races (2), the Israelites and the Amotites united in the 
Hebrew nation, conflict began to be waged around the issue, 
whether or not Yahweh sanctioned the older and higher morality 
of the nomadic social group with its esteem for human rights 
and brotherhood. Much of heathenism was assimilated from the 
-----------------------------------------------------------------(l) Knudson. Religious Teachings of the Old Testament p 160 f 
~- -- ------~------~- --- -----~-----~-~---~---~-~--~---~-~----------(2) The word peoples should be used instead of the word "races" 
for the Canaani tes and the Israelites were of the same racial 
stock. 
• 
- ------ - - -
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Canaanite religion during this time. The Israelites adopted 
to a large extent the rites and customs of their new neighbors. 
~ . !'As ; in.sta·n.cee of this influence, or at least of a crude and 
undeveloped type of religious life, we may cite the widespread 
use of images as illustrated not only by the golden cal~es of 
Jeroboam but by the ephod of Gideon, (Judg. 8 22-27) the 
story of Micah (Judg. 17-18) and the terll._phim in Saul' e family 
(I sam. 19:13 ff). We may also note the use of the lot in de-
termining the divine will;(I sam. 14:18-20), the superstitious 
sanctity attributed to the vow as evidenced in the cases of 
Jephthah (Judg. 11:30 ff) and Saul; (I Sam. 14: 24-46), and the 
abhorrent rite of prostitution in connection with the public 
sanctuaries." (Amos 2:7; Hoe. 4:13f) (1) "As late as the time 
of Hosea the appelat i on Baali (my Baal) was popularly applied to 
Israel's God by Hie worshipers." (2) 
Wade says that it seems probable that "the declension 
from Mosaic principles consisted less in the substitution of the 
worshiP of Canaanite deities for that of Yahweh than in the com-
bination of the two. A strong motive for uniting the service .of 
the native Baal~ to the service of their own national God would 
be found in the fact that the Baalim were especially associated 
With the soil and regarded as the givers of fertility (see Hos.2:5); 
- -- -~--------~~----~~-----~------------·------------------~-~-------(1) Knudson, Religious Teachings of the Old Testament p 35 
(;)--;;~;~-;:-;:-;:-·;-;;~------------------------------------------
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and the Israelites just at this time were passing from pastoral to 
agricultural life, an<i would therefore be inclined to propitiate 
1r powers connected with t he latter." (1) 
The Preliterary Protest against Canaanite Corrupting Influence 
But alongs i de of this stream of Canaanized life and 
thought in Israel there was an undercurrent of higher spiritual 
life which was the beginning of the great prophetic movement of 
Israel. 
In a previous chapter we have dwelt somewhat on the 
early prophetic movement which was characterized at its outset 
by a spirit of manticiem and dervishlike ecstacy. (I Sam. 10:1-13; 
19:18-24). It, however, stood opposed to the corrupting Canaanite in-
fluence and sought to promote the purer Mosaic faith. Int he. early 
period of the Judgee ,Deborah, the inspired seer, rallied the tribes 
around the banner Gf the Yahweh of Sinai, thereby consciously re-
jecting the thought of Yahweh as one of the Baalim. Deborah 
ascribed the falling away from Yahweh to "new gods" the Baal~; 
Israel's victo~y appeared to the prophetess as a vindication of 
.< Yahweh. ( Judg. 5) 
-- --------------------------------------------------- -------------(1) Wade O.T.H. p 278 
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We recall t hat Saul in the time of the monarchy on 
account of superstit i ous dread JZ·en.ouncect.he ark (eymbol of Yahweh's 
~ presence in Israel) which had been taken into Philistine captivity 
and only retained the ephod; he also resorted to many superstitiOU-
and savage practices. (I Sam. l4:43ff; 28:3 ff) The prophet Samuel 
in hie attempt to ma i ntain the purity of the Yahweh religion op-
posed him. Kittel says that there is no decisive reason for re-
fusing to ascribe to Samuel the saying which typifies the prophetic 
spirit: (l) 
"Obed i ence is more than finest offering 
And hearkening more than the fat of rams; 
For rebellion is a sin like divination 
And evil desire is teraphim - sin\" 
(I sam. l5:22f) 
We see the outstanding characteristic to be the 
gradual assimilation of much heathenism and the gradual recog-
nition of the essent i al antithesis between this and the fa i th 
. inherited from Moses. The prophets held diverse views regarding 
the character of Yahweh but in the main Ht is represented as 
righteous. (see I Sam . 6:19; II Sam. 24:1; I Kings 12:15) This 
is especially illustrated by two striking scenes. The fi r st is 
the prophet ;Nathan's arraignment of David for his sin against 
~ Uriah, the Hittite. In his exquisite parable of the ewe lamb 
Nathan rebuked David ; here we see the stern ethical note of the 
------ ------------- ~ - - - - --- -~--------------- - -- - --- - ------~ - - - ---
{l) Kittel, T:Q.e Re l i gion of the People of Israel, p. 83 
prophet and an indica t i on of' loyalty to the righteousness of 
God. "Thou art the man" has become a classic expression (II sam.l2) 
• 
Yahweh in Conflict wi t h the Tyrian Baa! 
The next soene carries us into the ninth century in 
the time of' the Syrian wars when the prophet Elijah stands out 
as a prophet of' mora l r 'ighteousness in his denouncement of' 
Ahab, the king of' Israel because of' hie unjust murder of' Naboth. 
We have seen the struggle of' the prophets to purify 
the Yahweh religion f rom internal heathen influences. Eut now the 
prophet Elijah had t o stir up reaction against the outside 
heathen current, oomi.ng from the worship of the Tyrian Baal, the 
god of' a neighboring and powerful people, introduced into Israel 
\ 
by Ahab's queen, Jezebel, a Sidonian princess. Because Elijah 
believing that this threatened the unity not only of' the nation 
but that the religion of Yahweh was at stake, asserted that 
"Yahweh's jealousy absolutely excluded the importation of a rival 
deity into .Israel. Suoh a peril was a matter of grave concern, 
needing an ~ediate and definite settlement. Hence Elijah demanded 
~ that the people make an unequivocal Choice between Yahweh and the 
Tyrian Baal. In that dramatic scene on Mt. Carmel Elijah declared: 
"If Jehovah be God, follow him; but if Baal, then follow him." (I Kings 
18:21) 
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The "jealous Yahweh of Israel" was the inevitable winner. It 
was left to his succe ssor, the prophet Elisha, , to instigate the 
• revolt of Jehu with the resultanj; overthrow of the house of Ahab 
• 
and the widespread worship of the Tyri&n Baal i n Israel. Knudson 
does not believe that "Elijah went so far as to deny altogether 
the existence of Baal . The fact that he was worshiped by a neigh-
boring people would, according to contemporary modes of thought, 
imply that he was not a mere product of the imagination." (l) 
"It is evident," says H. P. Smith, (2) "that Elijah had no pre-
judice against other gods in their own territory •• • • Hie theory 
was evidently that each nation had its own god, and that for 
Israel this God is Yahweh." Kautsch and others, however, see in 
Elijah ' .s attitude- t o Baal a complete rejection of his existence. 
"The ridicule", says Kautsch, "which he pours (I Kings 18:27) 
upon the vain effort s of the prophets of Baal goes esse ntially 
beyond the sphere of henotheism and is equivalent to a complete 
denial, not only of t he power but of the very existence of Baal." (3) 
That there is difference of opinion among the critics 
with regard to Elijah's be l ief about Yahweh will be further shown 
by the following quotation from Knudson which gathers up the theory 
of still other crit i cs and which he believes to be probably correct: 
-- - ~-~- ~ ----- - -- ~ - ·~~ --- - --- ~ ~-----------~------------ ----~----------
• 
• 
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"Some so~t of existence was probably allowed him (Tyrian Baal) 
But whatever this was , it did not in Elijah's view constitute 
him in the true sense of the word a deity. He was not god in 
the same sense as Yahweh • . The two did not belong to the same 
class. Yahweh alone was God .••. What Elijah did was to 
claim for Yahweh, a. unique divinity, such a divinity as could 
not be attributed to Baal or any other rival deity." (1) 
In view of the previous study of the development of the 
religion of Yahweh the wrtter believes that there is nothing to 
prove that Elijah had arrived at a complete monotheistic faith 
although he was leaning that way. The message which Elijah sent 
to~ha~iah of Israel when the king inquired of the oracle of 
Baal-zelrib at Ekron, "shows no consciousness of the king' s folly 
in seeking information of an imaginary god, but only of his dis-
trust of Yahweh and his confidence in an alien deity." (2) 
The Literary Prophetic Conception of Yahweh (?50-586) 
and Its Bearing on Nationalism 
During the period from the middle of the 8th century 
through 586 calamity followed and political hopes were frustrated • 
As some one has said Israel's reli gion was like a pearl which grows 
by the pain and death of the oyster. The decline and fall of the 
, ' I I);S 
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state and the agonizing experiences of the people stimulated 
the prophets to enunciate great spiritual truths which were 
the enduring elements in the Old Testament. Dr. Knudson says 
that had it not been for the work of the prophets Israel's 
religion would have perished with the political fall of the 
nation, for when other nations fell they simply threw their 
gods to the moles and the bate, thinking they were overcome 
by superior deities. But the prophets interpreted the his-
torical happenings by revealing Yahweh as a universal sovereign 
who ~s using the nations as his instruments. This Dr. Knudson 
believes to 'be the most remarkable fact unpa.ra.llerled in the 
religious history of mankind. (l) 
The 8th century prophets declared that Yahweh, the 
God of Israel, was also the moral governor of all the world, 
and hence would punish all the nations for their sine, Israel 
in particular. Yahweh had ruled over Israel in the past, for 
they had been his people and He their God (Amos 3:2) But they 
had been disobedient to his laws and had disregarded the mee-
sages of His prophets. He had sent them famine, pestilence, 
earth quake and war but after each visitation He was obliged 
to say, "Yet have ye not returned unto me." (Amos 4:6,8,9,10,11) 
And Isaiah in describing a series of chastisements was obliged to add 
----------------------~~-----------~-----~-------~-~---------~--
(1) Knudson R.T.O.T. p 39 
'\ 
• 
• 
"for all this his anger is not turned away and hie hand is 
stretched out still." {Is. 9:12, l?, 21) {l) 
In the literary prophets of Israel we find men 
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who dared to act as s pokesmen of Jehovah regardless of per-
sonal consequences. In the angu~shed cry of Jeremiah we may 
feel the compulsion with which they felt called to interpret 
God to their own day . · "If I say, I will not make mention 
of him, nor speak a ny more in his name, then there is in my 
heart as it were a burning fire shut up in my bones, and I 
am weary for forbear ing and I cannot contain." (Jer. 20:9) • 
~~ - ~ -- ··--------~~- - -~ - ~~-~--------------------------------- ------- --- -
(1) Knudson R.T.O.T. p 168 
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Amos , First of the Literary Prophets 
In the year 750, during the reign of Jeroboam, 
Amos, the rugged shepherd f rom Tekoa, in Judah, f elt t he cal l 
of inner compulsion . 11 And Yahweh took me from fo l lowi ng the 
flock and Yahweh sa id unto me , 1Go prophesy unto my people 
Israel." (7:15) 
Background of hi s Ministry 
In the days when Amos began his ministry about 
750, Israel was a t the zenith of her prosperity. The markets 
of the world were op en to her and she had the privilege of 
levying taxes on the goods passing between Asia and Africa. 
But money-lending as a profession led to avarice, the poor 
wer e oppressed by t he rich and bribes were common. (2:6-8} 
The popular beli ef of the day was that Yahweh was favoring 
Israel, first because they were his chosen people whom he had 
r edeemed from Egyp t and second because they were attentive 
to His worship, offering sacrifices, keeping the feasts and 
visiting the sanctuaries. 
Into one of the king 1 s sanctuaries at Bethel, where 
the self-compacent people were feasting and sacrificing, Amos 
strides and hurls his unexpected message of doom and destruc-
tion (9:1-3) He declares that Jehovah is a God of righteous-
ness who, because he has revealed his character and will to 
Israel, feels tha t their misdoings were all the mdre worthy 
of punishment. Opportunity spells responsibility, not privilege. 
Amos gains the attention of hio listeners by rehearsing 
t t e international inj ustices of Israel's foes and denouncing 
them in Yahweh's behalf for their respective breaking of the 
eternal moral laws (Amos 1 and 2) He then turns upon them 
with these words: 
"Hear this word that Jehovah hath spoken against 
you, 0 children of Israel, against the whole family which I 
brought up out of the land of Egypt, saying, You only have I 
known of all the families of the earth: therefore I will 
visit ~pon you all your iniquities." (Amos 3:2) 
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And then Amos reminds his hearers that Yahweh is 
the guide of all nat ions: "Are ye not as the children of the 
Ethiopians unto me, 0 children of Israel? saith Yahweh. Have 
not I brought up Israel out of the land of Egypt, and the 
Philistines from Caphtor and the Syrians from Kir? 11 (Am. 9:7). 
In other words he asks the question whether Israel, merely 
as Israel apart from moral qualifications, is more than the 
other nations to Yahweh. Such a supreme God Amos thought 
had interests and purposes beyond Israel. 
Because Yahweh had revealed himself more fully to 
Israel through the prophets and in other ways meant added 
responsibility on their part to live up to the moral laws of 
the universe. 
Social injustice and oppression were running rampant 
in the land. 11 Ye that sell the righteous for silver and the 
needy for a pair of shoes (2:6) that afflict the just and 
take a bribe, and that turn aside the needy in the gate from 
their right, 11 Amos says cannot expect to placc. te Yahweh by 
sacrifices and feasts. Yahweh says, 11 I hate, I despise 
your feasts, and I wi].l take no delight in your solemn assem-
blies. Yea, though ye offer me your burnt offer.ings and meal 
offerings, I wi ll not accept th em; neither will I regard the 
peace offerings of your fat beasts. Take thou away from me 
the noise of thy songs; for I will not hear the melody of 
thy viols. BUT LET JUSTI CE ROLL DOVm AS WATERS AND RIGHT-
EOUSNESS AS A MIGHTY STREAM. 11 (5: 21-24) External ri tea 
could not be substi tuted for inward piety expressing itself 
in righteo usness and social justice. 
The Doom which Amos prophesied was to come through 
the invasion of the land by a foreign foe: 11 An adversary 
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there shall be even round about the land; and he shall bring 
down thy strength f rom ·-thee and thy palaces shall be plundered. 
Thus saith Jehovah : As the shepherd rescueth out of the mouth 
of the lion, legs or a piece of an ear, so shall the children 
of I srael be ~escued" (3:12) 
Famine will follow, "not only a famine of bread, 
nor a thirst for water, but of hearing the words of Yahweh . 11 
Pestilence shall follow (8:3) and earthquakes (8:8) Woe unto 
· you that desire the day of Yahweh. (1) Amos says, 11 It is 
darkness and not light. As if a man did flee from a lion, 
and a bear met him, or went into the house and leaned his 
hand on the wall, and a serpent bit him. Shall not the day 
of Yahweh be darkness and not light? even very dark, and no 
brightness in itr (8:11-14) 
-------------------------------------------------------------(1) The Israelites popular belief in the Day of the Lord was 
that it would mean life to them but destructiontb other 
nations. 
But this is not enough, Amos pictures in still 
more graphic words the extent of the r uin: 11 I saw the 
Lord standing beside the altar: and he said, Smite the 
capi tala; that the thresholds may shake; and break them 
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in pieces on the h ead all of them; and I will slay the l ast 
of them with the sword; there shall not one of them flee away, 
there shall not one of them escs,pe. Though they dig in to 
Sheol, thence shall m:1 hand take them; and though they climb 
up to heaven, thence will I bring them down. And though 
they hide themselves in the top of Carmel, I will search and 
take them out thence; and though they be hid from my sight in 
the bottom of the sea, thence .wi.ll "[ command the serpent and 
it shall bite them. And though they go into captivity before 
their enemies thence will I command the sword, and it shall 
slay them; And I will set mine eyes upon them for evil and 
not for good." (9:1-4) 
Amos believes that a moral God with a passion 
for righteousness cannot but punish unrighteousness. 
prophet of the Moral Law 
But there is also a wooing note in Amos. He 
knows only one way in which these calamities may be avoided, 
and that is "by putting justice in the place of injustice.u 
llSEEK JEHOVAH, AND YE SHALL LIVE; 
SEEK GOOD, AND NOT EVIL, THAT YE 
MAY LIVE AND SO YAHWEH, THE GOD OF 
HOSTS WILL BE WITH YOU. 
sa. 
Hate _the evil, and love the good and 
establish justice in the gate; it may 
he that Yahweh, the God of Hosts, will 
be gracious unto the remnant of Joseph. 11 (Am. 514-6) 
This i s the most significant contribution of 
Amos to the prophetic stream. Herein he identifies religion 
absolutely with the moral law. Amos states as the fundamental 
principle of the Yahweh religion 11 To seek Yahweh is to seek 
the good, 11 which makes him stand out as the great prophet of 
the moral law. 
In thes e words he has enunciated the chief character-
istic of the prophetic religion. Marti says that the God of 
the prophets is a spiritual personality of an ethical character 
~nd that religion i s the roots (dynamic) and ethics the fruit 
(effects.) 
Hosea, the Prophet of a God of Love 
With the death of Jeroboam II Israel fell into 
state of anarchy ; lawlessness ruled; one king murdered 
another; (7:1-7) and there was an utter disregard of divine 
leadership (8:4; 10:13; 13:9-14) Hosea, a younger con temporary 
of Amos was t he only literary prophet who was a native of 
the northern kingdom; his ministry fell between 743 and 734. 
Shortly before the fall of Samaria in 7Zl. 
In Hos ea we find a heart that bleeds in sympathy 
with his people whom he must condemn. A personal experience 
in his own life of a f a.i thless wife to whom he retains 
passionate devotion makes him able to enter into the exper-
ience of Jehovah' s h eart anguish as Israel, to whom he has 
been as a husbe.nd, has played the part of a harlot in 
allowing the Baal worship to usurp the place of Jehovah. 
•Yahweh hath an indictment against his people, 
because there is no truth nor goodness nor knowledge of God 
in the land. 11 ( 4:0) 
11 But Hos ea does not lose hope, for he believed 
with all his soul i n the redemptive purpose of God. At the 
heart of the universe he believed there was love, that while 
i t must chastise, nevertheless would draw Israel with the 
bands of love" for Yahweh is God and not man, the Holy One 
in the midst of Isra el. 11 
Alone i n the midst of a nation that knows not 
Jehovah, without f r i end, disciple, or the solace of domes tic 
affection, he stakes his all on the love of the eternal. 
He too i s bitter against oppression of the poor 
and rings out the challenge: I desire mercy (hesedh) (1) 
and not sacrifice and knowledge of God more than burnt 
off erings. (6:6) 
To Hosea the greatness of Yahweh's love for 
84. 
Isra el is the measur e of his wrath against them. "Indignation 
and sorrow, tenderness and severity, faith in the soverei gnty 
of Yahweh's love and a despairing sense of Israel's infidelity 
explain the a.gony of his inner conflict." 
----------- --------------------------------------------~-------
( 1) 11Hesedh 11 means dutiful love, which shows itsel f in 
k i ndliness and affection. 
How Hosea melts in tenderness when he likens 
Yahweh to a father to the nation of Israel. 
"When Israel was a child t ·hen I loved him. 11 
(ll:lf) And in anguish of heart Yahweh cries, 11How shall 
I give thee up, Ephraim? How shall I cast thee off, Israel?" 
(11:8f), as he struggles between love and justice. 
Isa iah -Prophet of Faith in a Sovereign God 
Isaiah began his ministry soon after Hosea but 
his mission was carried on in the southern Kingdom. His home 
was Jerusalem. His mission began in the year that King 
Uzziah died, which marked an important hour historically, 
85. 
for during his reign of f ifty-two years, Judah had enjoyed 
internal prosperity and the conquest of Edom. But the menacing 
forces of Assyria wer e creeping closer and closer and at his 
death the nation was deeply moved. It was under such a pro-
found emotional upheaval t ha.t Isaiah had the great experience 
of his call to be a prophet of Yahweh. 
His Call 
The description Isaiah has given to his ca l l 
is most impressive. 
is Yahweh of hosts. 
The antiphonal music; Holy, holy, holy, 
The whole earth is full of his glory" 
(Is.6:30) and the accompanying vision of 11 the majesty and 
• 
sovereignty of Jehovah want with him through life and 
imparted to him something of the same quality of mind. 
He was a regal nature. He trod the high places of the 
earth. 11 (1) 
Isaia.ti'.s first thought is one of l.Ulworthiness, 
impurity in himself and in the people he represents. 
11 Woe is me, 11 he says, 11 for I am a man of unclean 
lips and dwell among a pmple of unclean lips, for mine eyes 
have seen the King, Yahweh of hosts. 11 ( 6: 5) 
The impurity of which he speaks is impurity 
of lips - that is, of utterance , for a man's words include 
his purposes and his actions; and Isaiah realizes that 
Israel's purpose and action have been inconsistent with the 
s·tandard of Divine holiness. For Jerusalem, he declares, is 
ruined, and Judah is fallen; because their tongue and their 
doings are against Yahweh to provoke the eyes of his glory 
(3:8) (2) 
His Message 
Isaiah feels that the approaching forces of 
Assyria are to be used as the instrument of punishment in 
the hands of Jehovah on the rebellious children of Israel. 
Among the reasons for Jehovah's wrath are: 
- -----------------------------------------------------~-
(1) Knudson - Prophecy and the Prophets, p. 49 
(2) Smith - Rel of Israel p. 231 
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u I have nourished and brought up children 
and t h ey have rebelled against me. The ox knoweth his 
owner and the ass his master's crib; but Israel doth not 
know, My people doth not consi der."' (1: 2-4) 
11 W'nat unto me is the multi tude o:f your sacri-
fices? I have had enough of the burn t offerings of r ams. 
And when ye spread f orth your hands , I will hide my eyes from 
you; yea, hen ye mak e many prayers I will not hear, your 
hands are full of olood. It (1~1lf) 
He rebuked those who "'grind the face of the poor; 
(3:13-15) the dissolute women of the upper class, (3:16-26 ) 
the faithless prophets and priests (28:9-11 30:10f) and he 
interprets the t houghts of Jehovah that the people draw near 
to Him with their lips but their heart is far from Him. ( 29-:-13) 
Isaiah urges the people to repentance and reforma-
tion in the classic words put in the mouth of Jehovah: 
11 Wash you, nake you clean, put away the evil of 
your doings from before mine eyes; cease to do evil; learn to 
do well, seek justice, relieve the oppressed, judge the father-
less, plead :for the widow." (1:16,17) 
The Faith of Isaiah 
Isaiah is remembered as the great pioneer in 
the realm of faith. Marti says faith is not purely intellectual. 
"It is man's response to his perception of the divine strength 
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by the inner strength. We have proof of the union with 
God wherever pure moral action proceeds from them. •• (1) 
And so we hear the trust expressed in Isaiah's 
words: 
11 Call not that sacred which this people call 
sacred; neither fear what they fear nor be terrified at it. 
Call Hahweh of Hosts sacred and let him alone be your fear 
and your object of reverence. (8:12) 
Isaiah's faith manifested itself in the follow-
ing ways: 
1. He believed in the inviolability of Jerusalem 
(7:7) 37:33) 
2. He was assured that a remnant of Israel would be 
saved when the punishment came (7:3; 10:20-23) esp. 28:16) 
3. He taught that after the judgment there would be 
a new era, ushered in by· the Messianic ruler who would be 
a 11 Wonderful Counsellor, Mighty God, Everlasting Father, 
Prince of Peace. 11 (9:6) see also (2:2-4; 11:1-10). 
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Isaiah had an inner confidence in the might of !--··: 1·"'\ ,_ .• ~"L~ ·-· 
the omnipotent God that gave him a calm consciousness of 
strength. And so he declares to the king the futility of 
depending on mere physical might: 
11 Now the Egyptians are men, and not God; And their · 
horses flesh, and not spirit" (31:3) 
Faith he sets forth as the staying force in life, 
the 11 se1zing of the hand of the invisible God and clinging 
----------------~---------~------------------------------(1) Marti - Rel. of the 0. T. p. 154 
to him alone. 11 He declares to Ahaz, "Glaubet Ihr nicht, 
so bleibet Ihr nicht." (7:98) And finally, he has given 
to all mankind confidence in the quiet spiritual experiences~ 
Micah, Proohet of the Democratic Ideal 
Micah, a contemporary of Isaiah, was a native of 
Morasheth, a village in the Judean lowlands. His ministry 
began before the fall of Samaria (1:6) Like Amos he repre-
sented the rural social class. He also has an antipathy to 
the cities of Samaria and Jerusalem. 
Mi cah has been called the democrat among the 
prophets because he championed the cause of the poor in the 
"fiercest words in all literature. 11 
"Is it not for you to know justice? Ye who hate 
the good and love the evil; who pluck off their skin from 
off them, and their flesh from off their bones; who also 
eat the flesh of my people, and flay their skin from off 
them, etc. ( 2: 1-5) 
To Micah we owe the greatest saying in the Old 
Testament, surpassed by l .i ttle in the new, really the es sence 
of all true religion, which summa:rtzes the teachings of 
Amos, Hosea and Isaiah. (Micah 6:6-8) and answers the 
question as to the proper attitude of the worshipper: 
11 Wherewi th shall I come before Jehovah and bow 
myself before the high Godj 
Shall I come before him with burnt offerings, with 
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calves a year old? 
Will Jehovah be pleased with thousands of rams, 
~ or with ten thousand of rivers of oil? 
Shall I give my first born for my transgression, 
the fruit of my body for the sin of my soul? 11 (8:6-7) 
Answer, requirement of Jehovah 
"He hath showed thee, (1) 0 man, what is good; 
and what doth Jehovah require of thee, but 
To do justly 
To love kindness and 
To walk humbly with thy God." 
The Exilic Prophets • Conception of God. 
Introduction 
Smith raises the question why the fate of the 
nation did not determine the fate of the nation•s God? 
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11 To the mass of the people Yahweh was a national God, more 
powerful, perhaps, than Chemosh of Moab, but in other resp ects 
like him. When Moab perished Chemosh ceased to be more than 
a name. But as Israel shrank in importance, Yahweh grew, 
and when his worshipers could no longer call themselves a 
nation he became to his worshipers, and later to all the 
civilized world, t he God of the whole earth; and his religion 
-------------------------------------------------------------
(1) 0 Mankind, 0 Mensch, implying a universal thought. 
made its way to people to whom Israel had been unknown even 
by name. As historical students, we must try to apprehend 
~ the process by which the God of Israel thus freed himself 
from the national bounds by which he had been held, and 
became the God abov e all Gods, the Creator and Ruler of the 
Universe. 11 (1) 
Jeremiah. the Prophet of personal Piety 
We recall that when the northern kingdom fell 
politically in 721 that that was the last we hear of them. 
But it was through the discipline of the Judean exile that 
Monotheism became firmly fixed in their religious conscious-
ness. This was due to the interpretation of the prophets. 
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"What a difference there is", says the French 
historian, Piepenbring, "between the exiled Israelites and 
the Judean exiles, whom we shall find profiting by their 
deportation to Babylon, amending their lives, correcting 
their former errors and so becoming eapable of accomplishing 
a restoration, defective indeed from a political point of 
v iew, but deeply significant and pregnant with momentous 
consequences of a moral and religious kind, so that the exile 
marks at once the end of Israel 1 s persistent idolatry and 
the assured triumph of monotheismJ1( ~1 
-------------------------------------------------------------
(1) H.P. Smith "Religion of Israel" p. 132. 
----------------------~--------------------------------------
(2) Histoire du peuple d 1 Israel, p.280 
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Wade has aptly said that what was fresh in the 
teachings of the prophets of this period was the 11 explici t-
ness with which they declared the truth that God's attitude 
to a man was not wholly determine~ by the family or society 
of which he was by birth or domicile a member, but that He 
stood in a personal and individual relation to him". ( 1) 
... t .... ~-rt'··· 
The two 7 11 century prophets, Jeremiah and EzekiiU 
-------r'were\ and later in the 6" century the nameless writer of \;·~:~·:r~=~;~i;h -(5'46}:Jto show Yahweh's continued care of the 
individual Israelite. 
To the exiles of 597 Jeremiah wrote a letter in 
Babylon wi tb the message from Yahweh that ( in exile) 11 ye 
shall call upon me and ye shall go and pray unto me, and I 
will hearken unto you. And (in a strange land) ye shall seek 
me, and find me, when ye shall search for me with all your 
heart." (Jer.29) Can we h elp but be reminded of the words 
of the .. One who transcended the prophets·t "The hour cometh, 
when nei tber in thi s mountain, nor in Jerusalem, shall ye 
wor ship the Father. The hour cometh, and now is when the 
true worshipers shall worship the Father in spirit and in 
truth: · fo r such doth the Father seek to .'be his worshipper. 
God is a Spirit: and they that worship him must worship him 
in spirit and in t ruth." (John 4:23,24.) 
Out of anguish of suffering, with no human friend 
to whom he could turn, Jeremiah £ound personal fellowship with 
~:---~---~-----------------------------------------------------
(1) O.T. History p . 444. 
God. Duhm bas said that Jeremiah discovered the soul for 
religion. As soon as religion becomes a personal converse 
between the soul and the Eternal one has an 11 intui tive 
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certainty of divine t ruth, and the illumination of the whole 
conscious mind by the Spi~it of God. out of the Hebrew prophet, 
there is created in Jeremiah a new sptritual type- the Old 
Testament Saint: the man who, when flesh and heart fail, finds 
in God the strength of his heart and his portion forever. 11 (1) 
Skinner thinks of J eremiah as the prophet of per-
sonal piety, who trusted in the unerring righteousness of God, 
. a,nd was the first to carry that great prophetic idea into the 
sphere of the individual life. 11:!ahweh was to him the 
Righteous Judge, the all-seeing Searcher of hearts, who gives 
to every man according to his deeds. 11 (17:9; 12:3)j 
An~ toward the close of his tumultuous ministry 
Jeremiah expresses the only hope for the future in a ••new 
covenant, a new religious relationship between Jehovah and 
Israel. 
11 Lo the time is coming, sai th Jehovah, when I will 
make with the House of Israel tand the House of Judah) a New 
Covenant ••• I put my Tara in their inward part, and write 
it in their heart; and I will be to them A God, and they shall 
~ be to Me a people. And they shall no longer need to teach one 
another~ and every man his neighbor, to know Yahweh, but all 
shall know Me, from the least to the greatest. saith ¥ahweh 
-------------------------------------------------------------
( 1) ,Skinner - Prophecy and the Prophets - p. 223 f. 
for I will pardon t heir guilt, and remember their sins no 
more." (J er. 31: 31-34). 
Let us voice Jeremiah's contribution to the thought 
of God in the words of Skinner: 11His peculiar contribution to 
the prophetic hope is the thought of a direct action of God 
on the heart of each Israelite, bringing it into harmony with 
his own character and will. He may not have seen that this 
thought must burst the bond of nationality, and be fulfilled 
in an invisible fellowship of sp:iri ts b~sed on that knowledge 
of God which he knew to be the ultimate reality- of religion. 
But in projecting h:is own personal experience into the future 
as the form which true religion must assume universally, he 
threw a beam of light across the ages.u (1} 
Ezekiel, the Prophet of Individual Responsibility 
In Ezekiel, we have the prophet of individual 
responsibility of each soul to God. The Israelites in exile 
had been feeling utterly discouraged because they believed 
they were being punished for the sins of their fathers. But 
Ezekiel puts courage into them in the new truth which be 
piDOpounded. The ancient proverb was, "The fathers have eaten 
..-,- sour grapes and the children • s teeth are sat on edge 11 but 
-
"As I live, saith Yahweh, ye shall not have occasion any more 
to use this proverb in Israel. Behold, all souls are mine; 
------------------------------------------------------------
(1) Skinner Ibid p. 334 
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as the soul of the f a ther, so also the soul of the son is 
mine; the soul that s inneth, it shall die •••• The son 
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-t shall no t hear the i niquity of the father, neither shall the 
f a ther hear the ini quity of the son; the righteousnes s of the 
righteous shall be upon him, and the wickedness of the wicked 
shall be upon him." (Ez. 18:3, 4, 20). 11Make you a n ew heart 
and a new spirit, fo r why will ye die, 0 house of Israel?" 
( Ez. 18: 31). 
After t h e fall of Jerusalem Ezekiel finds the exiles 
in a despondent mood, believing themselves to be under the 
irrevocable ban of their past. He sets himself to combat this 
mood by telling them that (a) 11God is gracious and yearns not 
for the destruction but for the conversion of the sinner; 
(b) that the impor t ant thing is not what a man has been, but 
what he is and wha t he allows himself to become; (c) that it 
is possible for him to •turn• and live, and that, when once he 
has been warned, the responsibility is his, so that it is idle 
to challenge the divine ways as inequitable." (33:10-20) _. (1) 
Deutero-Isaiah, The prophet of a Universal God. 
In the previous chapter we hemember the extremely 
exclusiv e nationalism of the 6 11 century in the post-exilic days 
but it is in the prophet Deutero-Isaiah (540 •.c.) that we 
find the most mar ked advance in the Hebrew conception of the 
tho ught of God. From the earliest conception of Yahweh as a 
tribal war-god, concerned only wi t h the welfare of his people, 
-------------------------------------------------------------
(1) Peake' s Commen t ary p. 515. 
Israel, we have traced the steady development of the ethical 
and universal thought of God until we reach the loft iest 
conception of Yahweh's unique majesty in Deutero-Isaiah, the 
Prophet of a Universal God. 
The author shows us Yahweh• s 11ombipotence by His 
creative power and by his control of all the processes of both 
history and nature. ~rations and kings are but tools whom He 
employs for hie purposes. Governing the march of history He 
is perfectly able to predict its course". (1) Yahweh is also 
tender, patient and longsuffering, like a gentle shepherd. 
N01 that Yahweh is thought of as the supreme "God before whom 
nations and gods must bow, God 1 s election of Israel becomes 
more than ever before election to service and not to privilege." (2) 
Here the Old Testament rises to its height. The 
suffering servant, Israel, consecrated by the fires of suffering 
is to be Yahweh's instrument of salvation as the nations are 
invited to turn to him "Look unto me and be ye saved, all the 
.ends of the earth. w Isa -45:22. 
-
"Thds sai th God Yahweh, He that created the heavens 
and stretched them forth: lie that spread abroad the earth and 
that which cometh out of it; He that giveth breath to the 
people upon it, and spirit to them that walk therein; I, Yahweh, 
have called thee in righteousness, and will hold three for a 
covenant of the people, for a light of the Gentiles; to open 
---------------------------------------------------------------
( 1) Ibid. p. 460 
~--------------------------------------------------------------
(2) Ibid. p.90 
the blind eyes, to bring out the prisoners from the dungeon, 
and them that sit in darkness out of the prison-house. 11 
( Is. 4Z: 5-7) • 
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If it is true as Skinner says that 11 there seems no 
reason to believe that any prophet occupied a purely universal-
istic standpoint or permanently dissociated religion from its 
national embodiment in the Israelite commonwealth," it is (1) 
equally true that the moral emphasis on the ideas of God 
gained in majesty and meaning and demanded finally a wider 
arena than the political history of one nation. 
Conclusion 
We have traced the evolution of the conception of 
Yahweh from the l9saic ethical thought of Him as Israel's God 
~. 
and Savior. We have seen the conflict with the heathen 
canaanite and that much of the Baal religion was absorbed into 
the Yahweh religion. Throughout the history there were spirit-
ual men in advance of their day who kept alive the thought of 
Yahweh as a righteous God. We found Elijah declar ing Yahweh 
a jealous God, _sppreme in Israel, leaning toward the thought 
of monotheism but still believing in other gods for other 
nations. It was left to the eighth century prophets to inter-
pret Yahweh as the moral ruler of the universe who despised 
unrighteousness in other nations as well as in Israel. Here 
------------------------~~----------------------------------
(1) prophecy and the Prophets - p. 294. 
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we see the dawn of monotheism when the Yahweh of Israel was beginning 
to be understood as the supreme moral ruler of the universe who 
must punish Israel ' s sin purgatorially. Jeremiah and Isaiah 
helped the exiles to see that Yahweh had special relations not 
only with the nation as a whole but with the individual. Deutero-
Isaiah reaches the sublime heights of depicting Yahweh, as the 
ejernal Creator of the Universe and interprets the mission of 
Israel as vicarious servant of Yahweh. 
Through our study in Chapter II and in this discussion 
also we have seen one of the great miracles of history, the 
complete political downfall of the nati-on Judah, but at the 
same time a strengthening of the faith in their God, Yahweh, 
to whom, though sca ttered throughout the world, they clung. The 
Jewish community restored after the exile was a church, not a 
state, and its interests ecclesiastical rather then political 
",h.J:,.__ . 
and bound by the letter of the Law because exceedingly narrow 
i n its national exclusiveness. But in contrast to this, the 
thoughts of Deutero-Isaiah of Yahweh •s transcendence prepare 
us for the following chapter on Roots of Internationalism in 
the prophets and Israel's Missionary Task to the World. 
CHAPTER IV. 
THE FOREGLEAMS OF INTEffiqATIONALISM IN THE PROPHETS AND 
ISRAEL'S MISSIONARY TABK TO THE WORLD. 
Introduction. 
In the first t o chapters we dwelt at length on 
the reasons for the extreme nationalism of the Hebrew nation. 
It was necessary i n the third chapter, which traced the dev-
elopment of the idea of Yahweh, to show how the monotheism 
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of the prophets was bound to lead to the tho·ught of the world-
wide sovereignty of Yahweh, preparing the way for the present 
discussion. 
e think of internationalism as the intercourse 
of nations and their citizens which manifests itself in three 
different ways: ither in hostile relations (war), in pacific 
neutral relation · (commerce) or in sympathetic relations 
(exchange of ide s and feelings, facts and congresses etc.) {1) 
Our attempt in t h is chapter will be to show the prophetic 
ideals of sympathetic relations between Israel and other nations, 
the roots of int rnationalism. 
As the thought of I saiah, expressed in the anti-
-ohonal strain 
-
"Holy, holy, holy, is Yahneh of Hosts, 
The whole earth is full of His glory•• (Is 6: 3B) 
took possess ion of the hearts of the prophets, they rose here 
and there to the "dazzling conception of a world bound together 
---------~--------------~---------------------------------------
(1) I. Deniker in Webster's International Dict~onary. 
by common faith in Yahweh, dwelling in harmony and finding 
its true joy in the furtherance of the universal interests 
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~ of humanity." (1) 
,_ 
The Basis for the World Court 
The inspi red utterances of these prophetic spirits 
have come down to us through the ages as a vision of the day 
when men of all nati ons shall live together as sons of the one 
Father. 
11 &nd it shal come to pass in the end of the days 
That the Mount of Yahweh shall be firmly established 
Even the House of our God on the top of the mountains 
And uplifted high above all the hills; 
And the nations shall stream to it, 
Yea, many people shall go and say: 
•come, and let us go up to the Mount of Yahweh, 
Even to t h e House of Jacob • s God, 
That He may instruct us out of His ways, 
And that we may walk in His paths; 
For out of Zion instruction goes forth, 
Even the word of the Lord from aerusalem.• 
Then shall He judge between the nations, 
And render decisions for many a people; 
And their swords shall they beat into ploughshares, 
And their spears into pruning-hooks; 
Nation shall not lift sword against nation, 
And war shall they learn no more.n 
(Is. 2:2~4) of Mic. 4:2-1 
These glowing words are to be found both in Isaiah 
and in Micah -with slight variations. The •uestion is debated 
whether Isaiah and .Micah borrowed this oracle from an older 
source, whether the one was borrowed from the other or whether 
--------------------------------------------------------------
(1) Gordon p. 246 
it was a later interpolation both in Isaiah and Micah. Peake 
believes that the v ery high significance attached to Zion does 
not fit in with the eighth century:- the idea of its physical 
exaltation seems more akin to apocalypse rather than to 
prophecy. (1) Jeremiah 26:18 suggests that Micah predicted 
irretrievable doom f or Zion. But we remember that Isaiah 
preached the inviolability of Jerusalem. 
Bence it is not unlikely that Duhm is correct in 
believing that like the Messianic passages (9:2-7; 11:1-8) it 
is a dream of Isaiah's old age; one of his swan-songs. But it 
appears to the wri t er that it is probably of post-exilic date 
(450) as it contains the post-Deuteronomic conception of the 
Temple at Jerusalem as the only authorized sanctuary of Vahweh 
and is akin to the ideas of Deutero-Isaiah. 
This is ·a striking picture of the Messianic age: 
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1. Zion is to be supreme among the mountains of the world, the 
acknowledged seat of Yahweh's universal dominion~ (of. Jer. 3:17; 
Ez. 40:2) the seat of the Messiah's government which Skinner(2) 
believes to be metaphysical exaltation in respect of political 
and religious importance. 2. The nations shall stream toward the 
"mountain of Yahweh 11 for the extension of the Yahweh religion 
iS to be effected n ot by military but by moral conquest (o£ Is 60:3) 
The nations are eager to learn the ways of Yahweh. 3. The nations 
will retain their political independence. "They are not conceived 
-------------------,---------~-----------------------------------
~ 1;) Peake's Comment ary p. 450 
-------------------------------------------------------~---------
(2) Skinner, Isaiah. p. 15 
as absorbed in the Jewish nationality or as incorporated in a 
world empire. Yahw eh , not Israel, rules the world, and He 
rule:S it by His word, not by the sword". (.1) Yahweh will 
adapt the inst~uction to the peculiar needs of each people, 
but to all he will nteach his ways 11 which, denote His rev ea l ed 
principles of religi on and ethics. 4. And finally ~~ Yahweh • s 
authority, appealed to in all in terna.tional disputes will bring 
wars to an end, when they will hammer their swords and spears 
into tools of peaceful industry. While Israel is not specifically 
mentioned of course the author thinks of her as included in the 
nations of the world. . This ideal of world peace is the natural 
f eeling of a nation shattered by t he stress of disastrous wars. 
(see also Ho~ea 2:18 ; Bee~ 9:10; rsa:5) 
And then in Micah we find a supplemen t a ry detail 
added by a later ha d. 11And they will sit each under his vine 
and under his fig-t r ee with none to make them afraid (4:4). 
This verse expresses positively the thought in Is. 2:4 and 
Mic. 4:3. 11 The subject is indi~idual and not national, one can 
picture the peacefu. Palestinian countryside with the rural 
" 
inhabi tants 11 {2) ea ch enjoying his own home without danger of 
exile. 
Internat onal struggles will be a thing of the past 
when nations are willing to have their disputes decided by 
principles of j us t ice. This will come about when nations will 
be reasonable enough to seek for arbitration from a court they 
-------------------·-------------------------------------------
(1) Skinner, Isaiah p. 14. 
--------------------------------------------------------------(2) Smith, Micah P• 871. 
can trust and will be content to abide by the pronounced 
decision. Here we have the basis for a world Court of Int er-
national Justice, e en though the writer conceiv es of the 
centre of the kingdom of peace at Jerusalem. 
Only when all peoples shall submit to one divine 
law can a permanent Court of Arbitration be established; when 
all nations worship Yahweh, universal peace will prevail. 
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Yahweh does not send out messengers to the heathen to interpret 
His laws but He, Hims elf acts as the j:ust judge between the 
nations of the world at Jerusalem, where they go for arbitration 
of difficult cases which otherwise would be decided by warfare. 
Becaus e the decision is so just these former warriers will be 
content to transforn their weapons of ·war into implements of 
peaceful cultivation . The prophet expresses his horro r of war 
in eschatalogical hop e.We find him believing that the day will 
-
come when nation shall not lift up sword against nation and the 
preparation for war will cease. 
The Messianic Hope. 
The word Messianic has a two-fold meaning, not only 
the coming of a per·sonal Messiah , but t he coming of the Messianic 
age, the broader and more inclusive belief in the coming of the 
kingdom of Yahweh. 
7~·..£- <."tr·'t'\.(,o.• .... ....tf' 
This widerAKnutlson says is almost spnonymous 
with the eschatology of the nations, for it has to do with the 
future of the peop e of Yahweh. (1) 
-------------------·-------------------------------------------
---- ---j---
(1) Knudson p. 351. 
,,... 
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The Messianic idea embraces four distinct elements. 
It is concerned 1. ith the new age 2. the redemption of Israel, 
3. the thought of j d.gment both upon for eign nations and upon 
Israel and 4. the belief in the personal Messiah. 
The invincible optimism that lay back of · Israel's 
thought of Messianism was of native growth, as well as the 
great conceptions that give permanent value to the idea of a divine 
world plan, of a universal moral government and of the coming 
of the kingdom of Yahweh. These conceptions Knudson says are 
a unique creation of Israel's genius. (1 .). 
The ancient seers looked upon the kingdom of YJahweh 
as coming to fruition within time and on the earth. They 
looked for the emergence of eternity in the sphere of time. 
And in order that t t might be~ Yahweh! s supreme intervention 
was necessary for he must set up the kingdom through His own 
dir ect action and it could only endure through His presence. (Z) 
They also looked for a creation of a new heaven~ and a new 
earth (Ia 65:17; 6E>:22) But the essential change would be not 
outward but inward spiritual change when Yahweh would enter 
in to a new spiritual relationship with his people. (Jer 31:31-33) 
While the new covenan t is to be made with the Israelites, its 
influence will not be restricted to them. The narrow national-
ists were inclined to exclude heathen- from its benefits. But 
~-------------------------------~-~~--~~---------------------
(1) Ibid - .p 357. 
-------------------------------------------------------------
(2) fo,-a Welch, The R. of Israel under the Kingdom p. 184. 
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Deutero-Isaiah represented a broader group who looked for the 
salvation of the ends of the earth. The most remarkable 
-f expression of tgis universalism may be found in Is 19:18-25 
where not even a pr macy is accorded Israel in the finalstate 
of redemption. (1) 
An Expression of the Messianic Ho~ 
A League of the Nations (Is. 19:1 25) 
In that day shall there be an altar to Jehovah in 
tpe midst of the land of Egypt, and a pillar at the border 
thereof to Jehovah. And it shall be for a sign and for a 
witness unto Jehovah of hosts in the land of Egypt; for they 
shall cry unto Jehovah because of oppressors and he will send 
them a Savior and a defender and he will deliver them. 
And Jehovah shall be known in Egypt and the Egyptians 
shall know Jehovah in that day •• • • 
In that day shall there be a highway out of Egypt 
to Assyria and 
The Assyrian shall come into Egypt and 
tb e Egyp tian in to Assyria., and 
the Egyptians shall worship with 
the Assyrians. 
In that day shall Israel be the thii d with Egypt 
and with Assyria, a blessing in the midst of the earth; For 
that Jehovah of hos ts hath blessed them saying, 
Bles sed be Egypt, my people, and 
As syria, the work of my hands and 
Israel, mine inheritance. (Is. 19:23-25) 
---------------------------------------------------------------(1) Knudson R.T.O. T. p. 368f. 
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There is considerable debate as to the date of this 
passage. The concensus of opinion is that it is not the work 
~ of Isaiah but of a far later date, probably from post-exil~ 
times, wh en there were extensive Jewish colonies in Egypt. 
Verse 19 which speaks of an altar to Jehovah in the midst of 
the land of Egypt doubtless is an allusion to the temple at 
Leontopolis built about 160 B.C., some five and a half 
centuries after Isai ah. (1) On the hypothesis that the 
prophecy is post-exilic "Assyria" will denote the world power 
to whom the Assyrian Empire has f a llen. 
Through Jewish colonists, the r eligion of Yahweh 
.is knovm in Egypt, and wins t he Egyptians, and it is the bond 
that binds together in peace the hostile nations of the world. 
Against the vigorous and exclus ively national Israelite outlook 
depicted above, this vision of the triple alliance of the 
nations of the world stands out as a radiant hope. Egypt and 
Assyria, the great historical enemies of Israel are now con-
ceived as tini ted in the common service of Yahweh, no longer 
Israel's god alone but the God of all peoples - A highway 
leads from Assyria t h r ough Palestine to Egypt. The ancient 
hatreds are forgotten in th e common loyalty to Yahweh of hosts. 
This Mes sianic league of nations is now united in the bonds of 
peace and of a common worship and will be a blessing to the 
wgole earth. And in verse 25 we find the three-fold blessing 
of Jehovah on t his alliance in which He speaks of Egypt as His 
people, (a term often used of Israel) of Assyria as the work of 
--------------------------------------------------------------
(1) See Skinner, Isa i ah p. 145 
His hands (His uni ersal creatorsbip) and Israel, Mine 
inheritance 11 (the still dear e-pithet, Mine inheritance, 
being reserved for Israel, - as it were the ancestral 
estate of the one true God) 1t (1) 
Expectation of a Personal Messiah 
In the Mes sianic· passages in Isaiah, doubtless 
written toward the close of his ministry, we have a picture 
of an ideal etate hen peace shall be universal, when 11all 
armor of the armed man in the tumult and the garments rol l ed 
in blood shall be for burning for fuel of fire" and the 
ruler shall be known as "Wonderful Counsellor, Mighty God, 
Everlas ting Father , Prince of Peace. 11 llQf the increase of 
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his government and of peace there shall be no end, upon the 
throne of David, a .. d upon his kingdom to establish it and to 
uphold it with just ice and with righteousness from henceforth, 
even forever. 11 (Is. 9: 4-7). 
The prophet sees •as an accompaniment of this state 
of peace that the olf shall dwell with the lamb and that the 
le.opard shl.ll lie down with the kid ••• and contrary to all 
previous thought of strength - a 11 11 ttle child shall lead 
them. " At such time nthe earth shall be full of the knowledge 
of Jehovah as the aters cover the sea." (Is. 11:6-9). 
---------------------------~----------------------------------
( 1) Ibid p. 153. 
Israel's Mi ssionary Task to the World 
Noble and lofty as is this conception of the ideal 
personal Messiah the prophetic hope reached even higher 
expression in the Suffering Servant depicted in Deutero-
Isaiah. Whether the servant was to be considered in an 
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individual or coll ective sense is not of special i mportan ce; 
wh~t is of special significance is that he is the agent 
through whom divine salvation was to be brought to the world; 
the redemption of the world is to be effected not by the ex-
ercise of force but by vicarious suffering, (1) 
There was no aggressive missionary spirit in the 
Ol d Tes t ament. The thought of Yahweh as crea tor of the 
universe, the one and only God and Ruler of all creation, 
gave Deutero-Isaiah a new interpretation of history. He 
declared to the exiled children bf Israel, who had lost their 
political freedom and hence were considered a leprous despised 
p eople, that Yahweh would make them 8 Lords in the spiritual 
world." (Knudson) . To the home-sick exiles he proclaimed 
that Israol had been chosen from the beginning by Yahweh to 
be his witness i n the world. 
Songs of the Suffering Servan t {42:1-4; 49:1-6; 50:4-9; 52:13 
through 53: 12) 
And now Yahv; eh declares, "I will also give thee for 
a light to the Gentiles that thou mayest be my salvation to 
the ends of the earth." In oth er words, the suffering which 
-------------------------------------------------------------
{1) Knudson p.375. 
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they had undergone had been to perfect them with "the fire 
of discipline" so that in them the nations might find Yahweh. 
( 49: 1-6). 
In the songs of the Suffering Servant, redemption 
is to come to the nations of the world through the suffering 
and death of the Servant, who is the actual Israel, "Regarded 
in the light of 1 ts purposes in the mind of God. 11 (1) 
The first song (Is. 42:1-4) sets forth clearly th e 
Servant 1 s mission on earth: to Israel was en trusted the task 
ttof bringing forth judgment to the nations" - instructing 
them in the principles and practice of the true religion. 
The servant is simply to live his life in that narrow and 
ob&c~e corner of the earth in which the Master had placed 
him, litltt.ing his l ight shine amid all darkness and Oppression. 
, •• never losing patience with_ broken reeds and flickering 
bits of faith; unt i l in time, distant lands would come to 
receive his teaching. (2) 
11 Beho d my servant whom I uphold 
My chosen, in whom my soul delighteth 
I have put my spirit upon him, 
He shall bring forth judgment to the nations. 
He shall not cry, nor lift up, 
Nor make his voice heard in the street; 
A r eed that is broken he shall not snap, 
And a wick that flickers he shall not quench. 
In truth shall he bring forth judgment, 
Be shall not flicker nor break -
Until in the earth he set judgment 
And the islands wait for his teaching. 11 
------~----------------------4-- ---------~----------------
(1) Peake, The Problem of Suffering in the Old Testament p. 193 
----~~--------~---~--~-----------------------------------------{2) Gordon p. 18 4 f. 
In this second Servant passage in Deutero-
rsaiah the Servant of Yahweh spoken of in this passage 
(49:1-7) the ideal Israel as Yahweh's instrument, first, 
in restoring to the nation, Israel, unity and prosperity 
and second, in extending the knowledge of Yahweh to all 
110. 
the nations of the world. In vs . • 1-4, the Servant address 
the nations of the world. The Serv~nt, speaking now in his 
own name, expresses his own consciousness of the mission to 
which Yahweh has entrusted him. (1-3) He recalls his past 
failures and apparent fruitlessness in the following words: 
"Then 1 said I have labored in vain, I have spent my strength 
for nought and i n vain. Yet surely my judgment is with the 
Lord and my (X) ork with my God. 11 (V. 4) Cast donn by 
failure he does not yield to despondency but leaves his 
cause in Yahweh' s hands. Then in VS 5 and 6 the Servant 
is reminded that from the womb he was formed to be Yahweh's 
servant; not only is he to restore Israel which will be 
the least part of his vocation but it is now revealed that 
he is to be the mediator of salvation to all mankind. The 
religion of Yahweh is no longer to be a national but a 
universal religion. And he (Yahweh) said, It is a light 
thing (too light a thing) that thou shouldst be my servant, 
to raise up the tribes of Jacob and to restore the pre-
served of Israel: I will also give thee for a light to the 
------------------------------------------------------------
(X) My work should be my recompense {R.V.) 
Gentiles, that thou mayest be my salvation unto the ends 
of the earth (V. 6 (1). 
Especial y in the fourth Song (Is. 52:13- 53:12) 
we see the Suffering Servant Israel bearing the sins of 
the world. Yahweh declares that His Servant Israel 11 shall 
be raised to a position so glorious that, even as many were 
appalled at his pi ·tiable plight (as of a leper) so nations 
would do him homage and kings be reverently silent in his 
presence. " (52:13 15) 
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Then the heathen na tions ask why it was that I srael 
had becOme 11 despised, pain-stricken and diseased, so that 
men turned from him in revulsion., 11 ( 2) a man of sorrows and 
acquainted with grief. They go on to say, 11 We now recognize 
t hat it was our sicknesses and pains which he was bearing 
when we thought him stricken with leprosy by God as the 
punishment of his sins. Not his sins but ours were the 
cause of his suffer i ng: 
"But •twas our sickness be bore, 
And our sufferings he carried -
Vfuil e we accounted him stricken, 
Smitten of God and afflicted} 
He was pierced for our transgressions, 
He was crushed for our iniquities; 
The chastisement of our peace was upon him, 
And by his s tr ipes healing was brought us . 
All of us like sheep went astray, 
We t urned every one to his own way; 
And Jehovah made to light upon him 
The guilt of us all." · 
----------------------------------------------------~-~-------(1) Skinner, Isai ah Cbs, XL to LXVI p. 88f 
------------------~------------------~--~-------------------~-{ 2) Peake p. 467 
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The vicar i ous suffering of Israel for the heathen 
must break their heart and bring them to the Eternal God of 
love. And Deutero-Isaiah also in a bold flight of imagin-
ation represents t h e vanquished peoples of Egypt, Ethiopia 
and Seba coming i n fetters to Cyrus, falling before him and 
making supplication to Yahweh, the God that had hitherto 
been hiding himself from their vau1 gropings, but now re-
vealed His glory a.s the one Creator and Redeemer of the 
world. (45:14 f). (1) 
"Assemble yourselves, therefore, and come -
Dr w nigh together, ye remnants of t he na tions 
Tun1 then to me, and be saved, 
All ends of the earthJ 
Turth is gone out of my mouth 
. A ord that shall not return -
That to me shall bend every knee, 
And every tongue shall swear 
'In . ahweh a lone• shall they say, 
'I have victory and strength' u. ( 45~18-25) 
Here we s ee the God-idea took on its final form 
around one of the most beautiful figures in Hebr ew life. 
The man who "redeemed 11 or 11 bought free" a needy relative 
who had been sold f or debt was known as a 11 goel 11 (Lev. 25;48). 
By the later Old Testament Prophets the 11 goel 11 idea was 
applied to Jehovah. From the redeemer of Israel (Is . 60 :16; 
-Hosea 13: 14) he b ecomes the compassionate ttgoel~- ' the 
Redeemer of manki d. 
11 For thy Maker is thy husband 
_Yahweh of Hosts is his name: 
And t he Holy One of Israel is thy Redeemer 
The God of the whole earth shall h e be cal led." 
(Is. 54:5) 
-------------------------------------------------~----------
(1) Gordon, p. 167 ~ 
Religion becomes Contagious (Date 520) 
The prop et Zechariah intimated in {2:11) tha t 
the time would come when nmany nations shall join themselves 
to Yahweh in that clay and shall be my people 11 , thus sharing 
in the blessings p omised the Chosen People." Now aga in in 
(Zech. 8:18-23) he speaks again for Yahweh, "There shall yet 
come peoples,u now indifferent to the Jews. So great will 
be the general ee~erness to find Yahweh that "the inhabitants 
of one city shall o to anoth er, saying let us go speedily 
to entreat the fav r of Yahweh.» 
As a result 8 many peoples and strong nations shall 
come to seek Yahw of hosts in Jerusalem, a.nd to entreat the 
favor of Yahweh." 
In those da.ys, says Zechariah, t ·en men shall t a ke 
hold, out of all t helanguages of the nations, they shall 
take hold of the skirt of him that is a Jew saying, •• e will 
go with you, for e have heard the God is with you. u ( ;zeoh. 
8:22, 23) In this speech the heathen confess that they have 
f ound the One Cft r whom they have hitherto been blindly and 
vainly groping, t h eir only Savior, Yahweh of the Hebrews. 
faithfulness of t e Heathen 
In the ook of Malachi , dating from the Persian 
period, the authoi· contrasts the faithfulness of the heathen 
with the faithlessness of the Jews to Yahweh. 
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_11 For from the rising of the sun even un to the 
going down of the same my name shall be (is) great among 
t he Gentiles and in every place incense (pure Oblation) 
shall be (is) off red in my name, and a pure offering : 
for my name shall be (is) (a) gr eat among the Gentiles, 
saith Yahweh of h sts. 
11 But ye profane it. 11 (Mal. 1:11, 12A). 
"For I f m a great King, sai th Yahweh of hosts , 
and my name is te rible among the Gentiles. 11 {Mal. l:l4B). 
In oth e~ words, Yahweh prefers the religious 
earnestness of th Gentiles to the insincerity of I s rael. 
II Malachi •s point s tha t among the Gentiles there were 
monotheists and t a t when offerings were presented to God 
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as One, they wer e accepted by Yahweh as presented to Him. n (1) 
Jonah. the Obstin ate Missionary ( 400 to 300) 
In the 11 Christlike little book of Jonah 11 the author 
interprets Yahweh as yearning to extend the salva tion enjoyed 
by Israel to her ruthless neigh -bC».a • Jonah represents the 
- Jewish people, hostile and bitter against her enemies. Deutero-
rsaiah had declar ed that Israel's mission vras to be 11a light 
to the Gentiles 11 , but, on returning from the exile, she had 
shrunk within herself and had become hard, narrow and exclusive. 
(1) Peake's Oomm ntary on the Bible, p. 586 
The Book of Jonah is a 11 protest of the most 
beautiful andmost powerful kind, calling on Israel to 
accept the mission appointed to it and save the Gentiles 
by a proclamation c f the truth." (1) 
Let us t a.ke this narrative as a parable in which 
Jonah stands for I rael and Nineveh, the capital of the 
Assyrian Empire, a · the heathen world. Jonah vainly seeks 
to evade Yahweh's £ppointed mission, but he cannot get away 
from Yahweh ( 11 Whi ther shall I go from thy presence1u ps 73) 
The par~tble expresues the infinite love and compassion of 
God for all men, h s willingness to pardon all who crave 
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mercy, irrespective of race. It also indicates that the 
Israelites have been divinely commissioned to proclaim his 
will to the nation~; refusal to carry out his divine purpose 
will mean punishmalt, but forgiveness will follow repentance. 
Here we see the unYeiling of the heart of the Eternal. 
Yahweh's Feast to All Nations (about 300) 
In Is. 25:6-8, an apocalyptic vision of the Greek 
period, we have a passage, noteworthy for its universalism. 
According to Gray "VIe have here one of the most catholic 
passages in the entire Old Testament and one of the tenderest 
presentations of Yahweh. 11 
11And in this mountain will Yahweh of hosts make 
unto all peoples a feast oflht things, a feast of wines on 
the lees, of fat things full of marrow, of wines on the lees 
------------------------------------------------------------(1) Peake's com. p . 556 
well refined. And he will destroy in this mountain the face 
of the covering t hat covereth all peoples, and the veil that 
is spree.d over all nations. He hath swallowed up death for-
ever; and the Lor Yahweh will wipe away tears from off all 
faces; and the r epr oach of his people will he ~ake away from 
off all the esr.th; for Yahweh hath spoken it. 11 (is . 25: 6-8). 
Doubtle s the writer has not thought himself so 
clear of national limitations as to make Mt. Zion of no 
consequence in th e future and his Kingdom of Yahweh may have 
. 
other limitations , tt is apparent that Yahweh extended to the 
nations of the world all that is tenderest in the thought of 
His relation to I s rael. Yahweh will provide a feast for all 
nations on Mt. Zi n, and will also lift from the faces the 
mourners 1 "leil, w:' ll dry the tears on the moumer •s face and 
death, sorrow and shame shall be no more. 
The Book of Daniel (160) 
In Deutero-Isaiah we have seen the sufferings of 
Israel are declared to be those of a Messianic Redeem er, the 
Servant of Yahweh. So in the Book of Daniel (7:13f) the 
judicial office and world rule of the Heavenly Messiah, the 
son of Man, are transferred to the glorified and ideal people 
of Israel. In the case of the 11 Son of Man 11 the individual 
interpretation was revived soon after the time of Daniel and 
became the common one. It was this conception and that of 
the Suffering Servant which most profoundly influenced Jesus• 
2~!!~~~!~~-~fJ~!!.-~~-~!~~!~~-C:.~~-~~~~!.~l!._i!l _______________ _ 
(1) Knudson, p. ~77 f. 
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COMPREHENSIVE SUMMARY 
Our purpose has been to make a historical study 
of the teachings of literary prophets of Israel .in order to 
discover whether or not in their thoughts may be found the 
germ plasm from thich international life in the world nations 
may be brought about. In the introduction we were reminded 
of t went ieth cen~L~Y methods of securing world-brotherhood: 
the heinous methods of the world war; which war was follo wed 
by the establish en t of a 11 League of Na tions11 to bind together 
the nations of t1e world, as an attempt to make future wars 
impossible. 
We next studied the reasons for the distinct nation-
alism of Israel nd the results of such an intensive nation-
a lism, as a ba,ckground against which to see the fore-gleams 
of internationalism proclaimed by the prophets. We foun d 
Hebrew life was, even in its most primitive stages, religious, 
for the foundation of both the state and worship were to be 
traced to the same historic event, the divine delivery of 
Israel from bondag e in Egypt, which resulted in an intense 
love-loyalty to Jehovah, their Savior. This national con-
sciousness developed 11at the point of juncture between the 
Amorite civiliz tion and Israelite nomadism. One of the 
great miracles of history was that with the exile and the 
loss of politic 1 unity, the na tional consciousness and r acial 
solidar i t y of t h e Israelites ·was strengthened. In other 
words "the death of the body liberated the soul." The pro-
phets emphasized the fact that Isra.el, the chosen people, 
people, had a moral mission to perform in the world. 
As a r esult of n~:,tionalism we found that the 
Hebrews became e:xclusive and disdainful of other nations, 
and the bi tterne s to other nations is expressed in the 
denunciatory pro hecies of Nahum, Obadiah, Joel and 
Zechariah 9 - 14 against which occur protests in Ruth and 
Jonah. 
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Believing that the ethical element was ultimately 
concerned with t he nation we next traced the growth of the 
ethical conception of God from the ideas of morality of God, 
entertained by the early Israeli t es, through to the lofty 
ethical conception of the prophets through Deutero-Isaiah. 
We also see a gradual development from the henotheism of 
Moses to the monotheism of the prophets. 
In the mes·sages of t he prophets we find visions of 
the day when nat i onalism shall give way to internationalism. 
The basis for a vorld court and for a league of nations and 
t h e results of p eace through the fulfilment of the Messianic 
hope were depict ed . 
And t he call came to the Israelites who had lost 
their political freedom to be 11 lords in the spiritual world.u 
Gradually Israel conceived that she had a world-wide mission 
to the world in being a light to lighten the Gentiles and that 
Yahweh desired the good of all nations a s he did the good of 
Israel, his chosen people. Finally in the book of Jonah 
we find the writer interpreting the Eternal as loving all 
the world, and depending on Israel to realize t hat knowledge 
~-
of Him mean t resp nsibility to go out to carry the messag e 
of Hi s Love and forg i veness. 
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PRACTICAL INFERENCE AND APPLICATION OF THE FRUI TS OF OUR STUDY 
Nationalism Mus t Giv e Way to Interna.ti<lna lism 
It is 1926 and the world is still threa tened with t h e 
dark war clouds f intense na tional hatreds and j:ealousies. 
Wi j_ l t h e time ev r come wh en double mindedness duplicity will 
give way to fair dealings, international intrigues to open-
ness of purpose, suspicion to mut ual trust and self-seeking to 
unselfish principles of brotherhood? To be sure there is in 
the world today a frame-work for a league of nations . But 
will tha t alon e c:>a.Ve the world from future world cataclysms? 
The chauvinistic spirit seems to be abroad in each nation. 
Will th e time ever come when peace, justice and good-will will 
reign among the lations of the world? 
In th e late war nations were fighting each other, 
all praying to and trusting on the same God of might and 
justice. True monotheism is indeed inappropriate and incon-
venient for ne.t ions fi ghting for na tionality. 
When we actually believe that God has made of one 
blood all the na tions of the world and that one God, the 
Creator of the universe is the Father of all men and the 
director of history then only can int ernationalism transcend 
nationalism. Vi' en we can come to see t hat each race and 
nation has a co t ribution to mak e to the world and that we 
a re all several .y members one of another , then will fellowsh ip 
between nations come to pass. 
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